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ABSTRACT OF THE DISSERTATION

Citizens' Militias and Armed Masculinity:
The Citizen-Soldier Ideal and Gender

in the Civic Republican Tradition

by REBECCA CLAIRE SNYDER

Dissertation Director:

Professor Benjamin R. Barber

The Citizen-Soldier ideal in <civic republicanism
embodies a set of practices that produce the necessary
foundation for republican self-rule: The civic and martial
practices constitutive of the Citizen-Soldier produce
patriotism, fraternity, and civic virtue, the essential
prerequisites for government aimed at the common good. The
Citizen-Soldier forms a normative ideal that links military
service to participatory citizenship. However, while these
practices produce virtuous <citizen-soldiers, they also
generate chauvinism, exclusion, and conformity. Moreover,

because masculinity has historically been conflated with
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soldiering, the Citizen-Soldier 1ideal also fuses armed
masculinity onto republican citizenship.

The Citizen-Soldier tradition offers a citizenship of
civic practices, a model of citizenship in which individuals
become citizens only as they engage together in civic and
martial practices. Building on the work of contemporary
democratic, feminist, and postmodernist theories, I argue
that civic identity, like gender identity, is performatively
constructed. That is to say, "men," "women," and "citizens"
are not pre-political categories. Instead, individuals
actually become men, women, and citizens only as they engage
in masculine, feminine, and civic practices, respectively.
One of the main questions I ask in the dissertation is:
What happens in a tradition that 1links citizenship to
soldiering when women become citizens? What happens when
"women" begin to engage in the practices constitutive of
masculine republican citizen-soldiering?

I conclude with five recommendations for reconstituting
the Citizen-Soldier tradition in contemporary BAmerica,
including realizing the democratic potential for subversive
transgender performances inherent in the citizenship of
civic practices in order to expand republican citizenship to
include all people. Despite the wvices inherent in the
Citizen-Soldier tradition, I want to rework the tradition,

rather than reject it in toto. Because we have moved beyond

i
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the grand foundationalist fictions of modernity and into a
postmodern era -- for better or for worse -- it becomes
harder for us to ground our normative claims. For this
reason, it 1is useful to work within an already existing
tradition, and despite its many risks, the Citizen-Soldier
tradition contains many democratic elements, the revival of
which could greatly improve citizenship and democracy in

America.

v
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Introduction

What happens in a tradition that links citizenship with
soldiering when women become citizens? This question
becomes increasingly important today as political theorists
and practitioners across the ©political spectrum are
advocating more civic republican forms of democracy in which
citizens attend to the common good rather than pursuing only
their own individual interests. In arguing for a more
substantive notion of citizenship as a remedy to the ills of
liberal democracy, civic republicans on both the Left and
the Right call upon a tradition that has historically
contained the masculinist ideal of the Citizen-Soldier as a
central category. Interestingly, democratic theorists who
would resurrect that discourse in an attempt to revive a
strong notion of citizenship, generally ignore the question
of the Citizen-Soldier. Consequently, they side-step a
related question, namely whether women can be incorporated
into a discourse that has been historically masculinist.

Overlooking the tradition of the Citizen-Soldier also
allows democratic theorists to refrain from taking the
military seriously as a part of democratic society. Indeed,
one of the distinctive characteristics of the Citizen-
Soldier tradition is that it places the military at the very
center of the democratic project, rather than seeing it as a

hopelessly anti-democratic but unfortunately necessary
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institution appropriately relegated to society's margins.
The refusal to interrogate the military from the perspective
of democratic theory allows us to dismiss the military's
sexual politics, from the Tailhook scandal of 1991 to the
refusal of publicly funded military academies to admit women
to the recent exposure of the widespread existence of sexual
harassment and rape at the Aberdeen Proving Ground, as the
inevitable result of inserting women into an essentially
masculine warrior culture. It allows us to exempt the
military from the standards of democratic society.

This dissertation uses the mythos of the Citizen-
Soldier as a prism through which to view a variety of issues
of concern to democratic and feminist theorists, including
not only the role of the military in democratic society, but
also the nature of citizenship and the constitution of
gender. In my discussion I intervene in and refocus current
feminist debates over citizenship. Until now the question
for feminists has been either how to expand the conventional
understanding of citizenship to include the activities in
which women have traditionally engaged and/or how to
demonstrate that the historical traditions of citizenship
are inherently masculine and so can never be extended to
women. In these debates the categories of "men," "women,"

and "citizens" are generally treated as pre-political. That

is, we assume there are "men," "women," and "citizens" who
then enter politics. Even social constructionists 1like
Wendy Brown make this assumption. For example, when she
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argues that "manhood constructs politics," she 1is arguing
that pre-political, cultural understandings of "manhood”
directly affect the shaping of politics because men make
politics.'

Instead of viewing "men," "women," and "citizens" as
pre-political categories, however, I investigate the ways in
which civic and gender identities are actually constituted
through political practices. In making this argument, I
build on Judith Butler's performativity theory of gender
identity as laid out in her book Gender Trouble. That is, I
reread civic republican theory and practice, using the idea
that civic identity -- 1like gender identity -- is
performatively constructed.

Butler begins by radicalizing the sex/gender split: "If
gender is the cultural meanings that the sexed body assumes,
then a gender cannot be said to follow from sex in any one
way."? Certainly, many different configurations of gender
exist among different cultures and even within a single
society. "If there is something right in Beauvoir's claim
that one is not born, but rather becomes a woman," Butler
reasons, "it follows that woman itself is a term in process,
a becoming, a constructing that cannot rightfully be said to
originate or to end." In other words, gender identity is
never finally and securely achieved. Instead, it must be
continually reconstructed through the repetition of gender
appropriate behaviors. To use Butler's words, "gender 1is

the repeated stylization of the body, a set of repeated acts
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. . that congeal over time to produce the appearance of
substance, of a natural sort of being.™ That is, what
appears to be gender identity must continually be produced
and re-produced through the performance of gender
appropriate behaviors. "Men" and "women" are constantly
becoming gendered as they participate in behaviors required
by cultural norms of masculinity and femininity.

Building on Butler's work, I argque that within the
Citizen-Soldier tradition of civic republicanism, civic
identity is also performatively constructed. That is to
say, "citizen" should not be viewed as a pre-political
category. There are not pre-existing citizens who then
choose whether to engage in political action or not. To the
contrary, within the Citizen-Soldier tradition, individuals
become citizens only as they engage together in civic
practices. Thus, civic republicanism presents what I call a
citizenship of civic practices: In order to become a
citizen, an individual must actually engage with others in
civic practices, traditionally including service in the
civic militia.

What this means is that the identity of the citizen 1is
never finally conscolidated. Instead, citizens must be
constantly produced and re-produced through the repetition
of civic actions. In order to be a citizen, one must
constantly act as a citizen; citizenship is never finally
secured. In other words, individuals never finally become a

citizens in the sense that they will always think and act in
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terms of the common good. It is only within the context of
republican institutions which require them to behave as
citizens, that they will act and think as citizens. Hence,
the process of becoming a citizen 1is never finished.
Citizens must be constantly re-produced through engagement
in civic practices.

The Citizen-Soldier ideal in <civic republicanism
embodies a set of practices that produce the necessary
foundation for republican self-rule: The civic and martial
practices <constitutive of the Citizen-Soldier produce
patriotism, fraternity, and civic virtue, the essential
prerequisites for government aimed at the common good.
However, while these practices produce virtuous citizen-
soldiers, they also generate chauvinism, exclusion, and
conformity. Moreover, because masculinity has historically
been conflated with soldiering, the Citizen-Soldier ideal
also fuses armed masculinity onto republican citizenship.
While any version of the citizenship of civic practices will
produce vices as well as virtues, when military service
forms the primary civic practice constitutive of
citizenship, the vices are more prominent.

The Citizen-Soldier tradition links military service to
participatory citizenship and to universalizable republican
ideals. Normative rather than empirical, the Citizen-
Soldier ideal necessarily entails a commitment to a set of
republican political principles, including liberty,

equality, camaraderie, the rule of law, the common good,
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civic virtue, and participatory citizenship. The Citizen-
Soldier 1ideal <cannot be reduced to universal military
service. Instead, this universal service must be connected
to substantive participation in the processes of self-
government. Citizen-soldiers serve in the military in order
to protect their ability to govern themselves for the common
good.

In its ideal form, the citizenship of civic practices
contrasts with two other conceptions of citizenship:
citizenship of land and citizenship of blood. A citizenship
of land defines citizens as any group of individuals living
on a particular piece of land, while a citizenship of blood
restricts citizenship to members of a particular ascribed
group. In contrast to these two conceptions, a citizenship
of civic practices requires engagement in civic and martial
practices. It is not enough to 1live within particular
borders, such as those of the United States. Nor 1is it
enough to have a particular type of blood -- for instance
Aryan blood. On the contrary, to be a citizen within the
civic republican paradigm, one must engage with others in
civic practices; the category of "citizen" is never finally
achieved.

The Citizen-Soldier ideal functions as a social and
political fantasy that calls for male individuals to engage
in the civic and martial practices constitutive of citizen-
soldiers. Teresa de Lauretis discusses the importance of

fantasy in the constitution of subjectivity. Focusing on
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gender identity, she demonstrates the key role fantasy plays
in the subject's internalization of cultural gender norms.’
If we expand her argument, we can begin to consider the role
fantasy plays in linking a variety of ideological
imperatives to individual subjectivities. This deepens our
understanding of the importance of the Citizen-Soldier ideal
in civic republicanism. The Citizen-Soldier 1ideal
constitutes a social and political fantasy that leads male
individuals to engage in civic and martial practices. To
put this in Butlerian terms, male individuals are called
upon to "imitate" the "phantasmatic ideal" of the Citizen-
Soldier, and in so doing, they engage 1in practices
constitutive of both republican citizenship and armed
masculinity. With the help of fantasy, the male individual
comes to identify with and desire to be like the Citizen-
Soldier.

While masculine citizens are traditionally constituted
through engagement in civic practices, however, feminine
subjects are traditionally constituted through the exclusion
from civic practices. If this is the case, then what would
happen if "women" began to engage in the civic practices
constitutive of masculine republican citizen-soldiers?
Butler argues, "when the constructed status of gender 1is
theorized as radically independent of sex, gender itself
becomes a free-floating artifice, with the consequence that
man and masculine might just as easily signify a female body

as a male one, and a woman and feminine a male body as
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easily as a female one." If Butler is right then "women's"
engagement 1in civic practices defined as productive of
masculinity, such as military service, should lead to the
"troubling" of contemporary constructions of gender. That
is to say, the subversive transgender performances otf
"women" acting "like men" could work to highlight the
artificiality of normative constructions of ¢aender identity
and so undermine the sexism such constructions generate.

If gender 1identity 1is performatively constructed,
rather than rooted in nature, this means that gender
identity is malleable rather than fixed. Because gender is
constructed, it can be reconstructed in a way that does not
advantage one particular gender over another. In Butler's
words, "through the mobilization, subversive confusion, and
proliferation of precisely those constitutive categories
that seek to keep gender in its place by posturing as the
foundational illusions of identity" societally mandated
configurations of gender can be reworked and "gender
trouble" can be made.® Put differently, if "men" and
"women" are constantly becoming gendered as they participate
in behaviors required by cultural norms of masculinity and
femininity, then their transgressive engagement in counter-
hegemonic gender behavior should alter the social
construction of gender and the sexism it generates.

I believe that these changes could allow for the
reconfiguration of republican citizenship so that it can

accommodate all people. I am interested in reconstructing
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republican citizenship so that all individuals, regardless
of gender, can be included as republican citizens. Thus I
do not want to arque that because the discourse of civic
republicanism historically contained the masculinist ideal
of the Citizen-Soldier that the entire democratic republican
tradition can never be reworked to include women. However,
I ultimately arque that the reconfiguration of republican
citizenship to include "women" must also entail the
reconfiguration of gender, of "women" and "men" as social
categories.

That is to say, historically "masculine" categories,
such as "citizen" and "soldier," cannot simply be expanded
to include "women" but otherwise remain unaltered. For
example, the armed masculinity of contemporary soldiers is a
precarious social construct constituted in hostile
opposition to "femininity," whether located in "women" or
within the "men" themselves. Simply inserting "women" into a
misogynistic warrior <culture does not eliminate the
conflation of soldiering with "masculinity," but rather
produces sexual harassment and rape, as evidenced by a broad
array of recent scandals. Because of traditional
dichotomous constructions of gender, female individuals are
viewed not as "soldiers" but rather as "women."

Thus, 1in order to render our supposedly democratic
military inclusive of all people, we must begin to "trouble"
and then reconfigure our understandings of gender. We need

to move away from the 1idea that male individuals are
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"masculine” and female individuals are "feminine" and begin
to see "masculinity" and "femininity" as particular sets of
practices in which all individuals engage at various times.
Reviving the Citizen-Soldier tradition cannot simply consist
of reattaching armed masculinity onto a resuscitated
republican citizenship. Instead, we must reform the type of
masculinity constructed within our military, so that it does
not require the hostile denigration of "femininity."

But why even try to resuscitate the Citizen-Soldier
tradition, rather than just rejecting it wholesale? First
of all, this tradition provides us with a democratic legacy
through which we can strive to reform the military and purge
it of misogyny and homophobia -- neither of which 1is
essential to military effectiveness. Instead of simply
ignoring the military realm, the Citizen-Soldier tradition
places military institutions at the center of the democratic
project.

Second, to reject the Citizen-Soldier tradition in its
entirety would be to give up on the American tradition that
anchors our «calls for a more participatory form of
citizenship -- civic republicanism. The ideal of
substantive popular sovereignty comes directly out of the
civic republican tradition, which has at it center the
Citizen-Soldier ideal. Because we have moved beyond the
grand foundationalist fictions of modernity and into a
postmodern era, it becomes harder for us to ground our

normative claims. For this reason, it is useful to work
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within an already existing tradition. Despite its many
risks, the Citizen-Soldier tradition contains democratic
elements, the revival of which could greatly improve
citizenship and democracy in America.

I want to rework the Citizen-Soldier tradition of civic
republicanism because it presents us with a tradition of
participatory citizenship and a commitment to
universalizable principles. Right now in America, we are
sorely lacking the idea that we should have government for
the common good. We do not have the essential prerequisites
for government aimed at the common good -- patriotism,
camaraderie, and civic virtue -- because we do not engage
together in civic practices. Within the historic tradition
of civic republicanism, diverse individuals -- not diverse
by today's standards, but each self-interested and unique in
his own way -- became citizens as they engaged together in
civic practices. And while multicultural America presents
more of a challenge, I believe it would be productive to
consider the ways in which engagement together in civic
practices today might constitute our diverse peoples as
American citizens in a substantive, participatory republican
sense.

In arguing for the reconstitution of the Citizen-
Soldier tradition, one of the changes I call for involves a
shift from military service to military service.
Traditionally, military service played a key role in the

constitution of republican citizenship because it was

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



military service that instilled in individuals the virtues
necessary for self-government for the common good --
selflessness, courage, camaraderie, patriotism, and civic
virtue. What I am advocating is a shift from the military
part of this idea to the service part. On this point I join
other democratic theorists, such as Benjamin R. Barber and
Charles Moskos who advocate the expansion of the Citizen-
Soldier tradition to include national or civic service.
"Universal citizen service," Barber argues, "could offer
many of the undisputed virtues of military service:
fellowship and camaraderie, common activity, teamwork,
service for and with others, and a sense of community." But
while «citizen service would offer the virtues of the
Citizen-Soldier tradition, it would also minimize 1its
corresponding vices: "In place of military hierarchy, it
could offer equality; in place of obedience, cooperation;
and in place of us/them conflict of the kind generated by
parochial participation, a sense of mutuality and national
interdependence."’ Replacing military service with a
broader vision of «civic service would facilitate the
inclusion of all Americans in the practices constitutive of
republican citizenship and would downplay the risks of
fusion, homogeneity, and construction of a totalizing
identity.

Moreover, shifting from an emphasis on military to an
emphasis on service supports a rearticulation of citizenship

as a set of practices rather than a category of identity.
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Nationalistic military service requires the constitution of
a deep sense of civic identity. To wage war, one must
strongly identify as a member of a "people." Civic service
does not require the same depth of identification.
Participation in a wide variety of civic practices as one
part of one's life produces a lighter, less totalizing form
of identity that simply sits on top of other more deeply
rooted, particular identities. Engagement in civic
practices could constitute individuals as American citizens
but not as purely American and nothing else.?

Any version of the citizenship of civic practices
produces an interrelated package of virtues and vices. In
order to get a strong notion of citizenship and the benefits
of patriotism, camaraderie, and civic virtue, we risk
creating the vices of chauvinisn, exclusivity, and
homogeneity. However, without the risks we cannot have a
citizenship of civic practices and government aimed at the
common good. The puzzle for democratic theorists is how to
augment the virtues while minimizing the corresponding
vices.

My rereading of civic republican theory through the
lens of contemporary feminist theory strives to shift away
from the idea of citizenship as an identity and toward a
reconceptualization of citizenship as a set of practices.
As I show throughout the dissertation, any citizenship of
civic practices involves the idea that diverse individuals

actually become citizens as they engage together in civic
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practices. And while engagement in these practices will
eventually produce the appearance of a coherent <civic
identity, keeping the focus on common practices rather than
on the constitution of a common identity helps minimize the
vices inherent in any citizenship of civic practices.

In contemporary America, such a large degree of
diversity exists that we can certainly risk attempting to

create civic bonds. As Barber puts it,

the fragmentation and pluralism of most contemporary liberal
democratic societies would seem to leave ample room for a safe
infusion of communitarian values. . . . Neighborhood ties and the
affective bonds that emerge out of common activity are obviously
less risky than patriotism, which in modern times has often meant
chauvinism or jingoism, and less dangerous than civil religion,
which has often spawned a style of fundamentalism zealotry
incompatible with the separation of church and state and with
genuine pluralism.9
The citizenship of civic practices inherent in the Citizen-
Soldier tradition requires that individuals participate
together in <civic practices, 1if they want to become
citizens. Only acting together can instill in us the
affective bonds that form the necessary prerequisite for
attending to what we have in common rather than what divides

us.

Chapter One, "Machiavelli and the Citizenship of Civic
Practices," begins with an examination of the Citizen-
Soldier ideal in the work of Niccolo Machiavelli, the first
modern theorist of civic republicanism. The chapter argues
that within Machiavelli's oeuvre, the Citizen-Soldier

functions as a dialectical ideal that embodies the linkages
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between the civic realm and the militia, participatory
citizenship and armed masculinity, civic virtue and virtu,
republican ideals and militarism. In the end, I conclude
that because Machiavelli unifies his citizenry in opposition
to the threat of external enemies, he ends up moving away
from the virtue of the civic militia as a defensive force
and toward the vice of conquest.

Chapter Two, "'Jean-Jacques ... You are a Genevan':
Civic Festivals, Martial Practices, and the Production of
Civic Identity" examines the work of Jean-Jacques Rousseau.
Although Rousseau's Citizen-Soldier tradition parallels
Machiavelli's to some extent, it also differs from
Machiavelli's in several interesting ways. The chapter
argues that the Citizen-Soldier stands at the very center of
Rousseau's theoretical framework because it embodies a set
of practices that produce the necessary foundation for
republican self-rule: The civic and martial practices
constitutive of the Citizen-Soldier also produce patriotism,
fraternity, and civic virtue, as well as the general will
itself, the essential prerequisites for government aimed at
the common good. At the same time, however, the practices
of the Citizen-Soldier tradition also produce a set of vices
that form the flip-sides of those same virtues: patriotism
can produce nationalism, fraternity can produce fusion,
civic virtue can produce a totalizing civic identity, and
the general will can produce homogeneity. While these

interrelated virtues and vices are always inextricably
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linked, Rousseau's version of the Citizen-Soldier actually
exacerbates the vicious side of this tradition because he
creates unity through an all-encompassing set of civic and
martial practices, the channeling of all passion toward the
fatherland, and the production of a totalizing <civic
identity that replaces all others. That is to say, while he
avoids the problems associated with the creation of unity
through opposition to an external enemy -- Machiavelli's
vice -- Rousseau creates unity by forging versions of
fraternity, patriotism, and civic identity that are so
strong that they slip easily into fusion, nationalism, and
homogeneity.

Chapter Three, "The Citizen-Soldier as Political
Fantasy: Civic and Martial Practices in American Political
History," examines the Citizen-Soldier ideal within the
context of American history. I argue that a strong
tradition of civic republicanism existed in America through
the nineteenth century that featured the Citizen-Soldier
ideal as a central category. I demonstrate that the myth of
the Citizen-Soldier constituted a social ideal that was more
important for the production of masculine citizens than for
actual military effectiveness. And once again, we see that
within the Citizen-Soldier tradition virtues and vices are
inextricably linked. While civic and martial practices
create citizen-soldiers and instill in them patriotism,
civic virtue, and fraternal solidarity, these same practices

can also yield Xxenophobia, racism, violence, and
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homogeneity. In the American context, the civic identity
forged through participation in the «c¢ivic militia was
created in opposition to denigrated Others. Thus the
citizenship of civic practices has undemocratic as well as
democratic potential. And these two oppositional impulses
are intricately connected.

The chapter traces the history of the civic militia in
American political history and concludes that by the time
the Selective Service Act of 1917 established the principle
of universal military service for all American males, the
Citizen-Soldier ideal was already dead. Normative rather
than empirical, the Citizen-Soldier ideal necessarily
entails not only military service but also participatory
citizenship. Thus, the Citizen~Soldier died at the end of
the nineteenth century along with participatory republican
citizenship.

Chapter Four, "“Citizen-Soldiers, Blood Brothers, and
the New Militias: Interrogating the Republican Discourse of
the American Right," examines the New Militia movement in
contemporary America. Presenting a reactionary, anti-
democratic "identity politics" for angry white men, the New
Militia movement feeds on a broad-scale «crisis of
legitimacy, real or imagined economic insecurity, a fear of
multiculturalism, and the instability of gender in the age
of feminism and lesbian/gay rights. In the face of real or
imagined economic and political impotence, the angry white

militiamen choose to engage in martial practices in an
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attempt to reconstitute themselves as masculine subjects.
Although the movement uses the rhetoric of the Citizen-
Soldier tradition, it originated 1in the proto-fascist
fringes of American politics and remains inextricably linked
to its roots. Consequently, I conclude that the New Militia
movement cannot legitimately c¢laim to stand within the
Citizen-Soldier tradition, because its advocacy of Aryan
Christian supremacy fundamentally contradicts some of the
essential components of the civic republican tradition.
Finally, Chapter Five, "Troubling Armed Masculinity:
Military Academies, Hazing Rituals, and the Reconstitution
of the Citizen-Soldier," focuses on the struggle of women
for admission into the Citadel and VMI. I examine the role
of misogynistic and homophobic hazing in the military
academies and conclude that this unnecessary and
undemocratic method of creating soldiers must be replaced
with a program of civic education. I conclude with five
recommendations for reconstituting the Citizen-Soldier
tradition in contemporary America, including realizing the
democratic potential for subversive transgender performances
inherent in the citizenship of civic practices in order to

expand republican citizenship to include all people.
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Chapter One

Machiavelli and the Citizenship of Civic
Practices

"There cannot be good laws where armies are not good, and
where there are good armies, there must be good laws."

----- Machiavelli, The Prince'

Niccolo Machiavelli's work forms a quintessential
example of the Citizen-Soldier ideal in civic republicanism.
Within the civic republican tradition, the Citizen-Soldier
ideal is absolutely central for several reasons. In the
first place, it 1links the two realms in which a republic
must remain free and autonomous: It links the civic realm
in which republican citizens govern themselves for the
common good with the civic militia through which citizen-
soldiers protect their liberty and autonomy from the threat
of external enemies. As we shall see, the Citizen-Soldier
constitutes a normative ideal that necessarily entails a
commitment to a set of republican political principles,
including liberty, equality, fraternity, the rule of law,
the common good, civic virtue, and participatory
citizenship.

The Citizen-Soldier ideal forms the centerpiece of what
I call a citizenship of civic practices. According to this
model, individuals actually become <citizens as they
participate together in <civic ©practices, traditionally

including those of the civic militia. More specifically,
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within the civic republican tradition, "citizen" is not a
pre-political identity. Individuals are not "citizens"
simply by virtue of the fact that they live within certain
borders (citizenship of 1land) or because they have a
particular class or ethnic heritage (citizenship of blood).
Instead, engagement in civic practices produces a common
civic identity; it constitutes diverse individuals as
citizens. Never finally achieved, citizenship must be
constantly constructed and reconstructed through engagement
in civic practices. And traditionally, participation in the
civic militia formed the main practice through which
citizenship was constructed.

Both virtues and vices characterize the citizenship of
civic practices. On the one hand, through participation in
the civic militia, individuals become citizen-soldiers, as
they learn patriotism, selflessness, and fraternity, all of
which coalesce into civic virtue. On the other hand, these
same martial practices teach citizen-soldiers the vices
which form the flip-sides of these virtues: Patriotism
becomes conquest, selflessness conformity, and fraternity
chauvinism. And instead of civic virtue, we get the other
half of Machiavellian virtu: a combative armed masculinity.
As we shall see, within the Citizen-Soldier tradition, the
creation of participatory citizenship historically entails
both an enemy and the denigration of femininity. While any
version of the citizenship of civic practices will produce

vices as well as virtues, when service in the civic militia
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forms the primary civic practice constitutive of
citizenship, the vices are more prominent. Because of the
centrality of the Citizen-Soldier ideal to Machiavelli's
vision, his republican virtues are inextricably linked to a

corresponding set of vices.

The Republican Reading of Machiavelli

The argument that the Citizen-Soldier ideal stands at
the very center of Machiavelli's theoretical framework
depends upon a republican reading of Machiavelli. However,
not all political theorists see Machiavelli as a republican
theorist.? The debate over the political orientation of
Machiavelli's work grows out of the apparent contradiction

between the autocracy of the Prince and the republicanism of

the Discourses. Those who focus primarily on the Prince
doubt Machiavelli's commitment to republicanism. For
example, Leo Strauss and Harvey Mansfield consider
Machiavelli a "teacher of evil.™ Other scholars see

Machiavelli as an advocate of imperialism and conquest®
and/or as a proto-fascist.’ Many great German thinkers,
such as Fichte, Hegel,® Herder, Ranke, and Meinecke, stress
the role the Prince played -- for better or for worse -- in
the emergence of nationalism during the nineteenth century.’
Often critics of Machiavelli bolster their claims by
summoning up the long history of outrage over Machiavelli's

work.® Still another school of thought stresses that
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regardless of his intent, Machiavelli divorced politics from
morality and so in this way ended up justifying pure power
politics, realpolitik.’ Some believe Machiavelli did not
actually advocate power politics, but simply presented a
technical study of how politics work.! Others argue that he
was in fact tortured over the necessity of doing evil for
the sake of good." Nevertheless, in opposition to these
views of Machiavelli, an increasingly huge body of
scholarship emphasizes the strong republican themes present
in Machiavelli's oeuvre, particularly in the Discourses.'
These readers of Machiavelli explain the Prince in a variety
of ways."” The fact that Machiavelli was a life-long
advocate of «civic republicanism 1in practice provides
additional evidence for many republican readings of his
theoretical work.

My reading of Machiavelli builds on the large body of
scholarship that portrays him as a republican theorist, and
this chapter discusses Machiavelli's republican ideals in
depth. My focus on the Citizen-Soldier ideal in
Machiavelli's work bolsters arguments that see the Prince as
providing instructions that, if followed, would lay the
groundwork for the transition from a monarchy to a
republic.' This reading relies upon the famous last chapter

of the Prince, in which Machiavelli states the following:

If then, your glorious family resolves to follow the excellent men
I have named who redeemed their countries, she must before all
other things, as the true foundation of every undertaking, provide
herself with her own armies, because there cannot be more faithful
or truer or better soldiers. And though each one of them is gocod,
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they will become better if united, when they see themselves

commanded by their own prince and by him honored and maintained.

It is necessary, therefore, for her to prepare such armies in

order with Italian might to defend herself against foreigners.'"
Here Machiavelli advises the prince to arm his subjects. 1In
so doing, he advises the prince to lay the foundation for a
republic because -- as we shall soon see ~-- Machiavellil
considered engagement in martial practices as constitutive
of republican citizenship and thus as the foundation for a
republic.

My ultimate claim is that Machiavelli presents a
dialectical vision, in which republican ideals and the
heroic ethic are reconciled in the figure of the Citizen-
Soldier. That is to say, while ostensibly contradictory,
Machiavelli's republican citizenship and his emphasis on the
heroic ethic -- glory, grandeur, and conquest -- come
together in the figure of the Citizen-Soldier and form a
package of interconnected virtues and vices. My reading
builds on the work of Mark Hulliung who begins to get at
this dialectic in his book Citizen Machiavelli:

If, as we have argqued, a Machiavellian potentiality

always inhered in the republican tradition, the

secondary literature errs in dwelling solely on the

'idealism' of civic humanism and in contrasting it with
the so-called 'realism' of Machiavelli.'®

According to Hulliung's rendition, the civic humanists were
always champions of the heroic ethic of glory." Hulliung
seems to be proffering a dialectical reading when he argues
that Machiavelli insisted "that republics and conquest go
hand in hand." Criticizing the republican readings of the

Florentine, Hulliung argues that
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it is not enough to bridge the gap between The Prince and the
Discourses or to point to Machiavelli's republican progeny in
order to make a case for an un-Machiavellian Machiavelli. At this
point the standard interpretation of Machiavelli ends when it is
precisely at this point that it should begin. Why did Machiavelli
favor republics over monarchies? If the answer may be phrased in
terms of liberty, it may equally well be phrased in terms of
power, for his constant principle is that the greatest triumphs of
power politics are the monopoly of free, republican communities.
The standard scholarly interpretation of Machiavelli is therefore
revisionist; it deletes all that is most striking and shocking in

his thought; it is Machiavelli expurgated.18

However, Hulliung backs away from a dialectical reading.
That is, while Hulliung rightly restores the heroic ethic of
heroism, glory, and conquest to the center of Machiavelli's
work, in so doing he shortchanges the civic republican
aspects which I will argue are equally central." What
Hulliung wultimately does 1is subordinate Machiavelli's
advocacy of republicanism to his desire for grandezza and
gloria. What I am suggesting, on the other hand, that for
Machiavelli the two sets of ideals are equally important and
that he synthesizes them through his articulation of the
Citizen-Soldier.

Within Machiavelli's oeuvre the heroic ethic and the
commitment to civic republican principles -- 1liberty,
equality, fraternity, the rule of law, the common good,
civic virtue, and participatory citizenship —-- come together
in the figure of the Citizen-Soldier. That is to say, the
benefits of republicanism can only be obtained for citizens
of a particular republic, and these individuals must
constitute themselves as citizens in opposition to an enemy
against which they prepare to fight. In other words, to the

extent that the Citizen-Soldier ideal forms the foundation
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of civic republicanism, this tradition presents a framework
in which its virtues -- including patriotism, selflessness,
fraternity, civic virtue, and participatory citizenship --
are intertwined with its vices -- conquest, conformity,
chauvinism, armed masculinity, and exclusion. Thus Hannah
Pitkin is correct when she states that Machiavelli is "both
a republican and something like a protofascist."® While the
interconnection of virtues and vices always exists within
civic republicanism, it exists to a much greater extent,
when martial practices are privileged over other possible

forms of civic practices.

Uniting the Republic in Theory

The ideal of the Citizen-Soldier stands at the very
center of Machiavelli's republican theory because it unifies
his political understanding, which in Pitkin's words,
"consists of a set of syntheses holding in tension seemingly
incompatible truths along several dimensions." The figure
of the Citizen-Soldier embodies the linkages between the
civic realm and the militia, citizenship and armed
masculinity, civic virtue and virtu, republican ideals and
militarism. Pitkin argues that many of the apparent
contradictions in Machiavelli's thought come from the
unraveling of these syntheses. However, "even when he loses
the syntheses," she argues, "he is a better teacher than

many a more consistent theorist, because he refuses ¢to
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abandon for very long any of the aspects of the truth he
sees."? The Citizen-Soldier forms the 1linchpin in
Machiavelli's dialectical edifice.

Firstly and most democratically, the Citizen-Soldier
fuses the militia to the civic realm of republican self-
rule. The Soldier who risks his life to defend the republic
is also the Citizen who participates in forming laws for the
common good. Both halves of the Citizen-Soldier ideal are
equally important: Citizen-soldiers fight to defend their
ability to govern themselves for the common good through the
rule of law. In other words, the Citizen-Soldier ideal does
not mean simply that citizens comprise the military.
Normative rather than empirical, the Citizen-Soldier
embodies a commitment to civic republicanism, complete with
all its ideals: 1liberty, equality, fraternity, the rule of
law, the common good, «civic wvirtue, and participatory
citizenship.

Secondly, the Citizen-Soldier ideal represents the
fusion of armed masculinity onto republican citizenship.
That 1is to say, service in the civic militia plays a key
role not only in the constitution of republican citizenship
but also in the construction of armed masculinity, of what
it means to be a man. Through engagement in martial
practices, individuals become <citizen-soldiers, as they
acquire virtu, a central concept in Machiavelli's work and
one that crystallizes the traditional fusion of masculinity

onto citizenship within civic republican tradition. Virtu
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has two meanings in Machiavelli's oeuvre. In the first
place, it means civic virtue, the placing of the common good
before individual self-interest, a necessary pre-requisite
to republican self-rule. At the same time, however, virtu
means the virile action necessary to the domination of
fortuna, action which, as we will see, constitutes a
combative form of armed masculinity formed in opposition to
a denigrated femininity. Service in the militia teaches
virtu in both its senses.

Thirdly, the Citizen-Soldier, exemplar of virtu,
embraces a form of citizenship that is simultaneously
republican and militaristic. The republican Citizen is also
the Soldier, and every Soldier requires an enemy against
which he must prepare to fight. The militarism inherent in
the ideal of the Citizen-Soldier plays a key role in
unifying the republic, as it prepares to defend itself
against external enemies, and consequently helps prevent the
emergence of internal factions. It provides a venue through
which citizens of superior ability can serve the republic.
And it plays a vital role in the production of armed

masculinity.
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Linking "Good Laws and Good Armies"

The Citizen-Soldier ideal connects the civic realm of
legislation to the civic militia, a connection Machiavelli
emphasizes in his famous demand for both "good laws and good
armies." Both "good laws" -- aimed at the common good and
created through the participation of citizens -- and "good
armies" -- made up of all citizens and organized as a civic
militia ~- are necessary to the creation and maintenance of
a republic. In both the Prince and the Discourses
Machiavelli stresses that "good laws and good armies" are
"the principal foundations of all states" -- princedoms as
well as republics: "And because there cannot be good laws
where armies are not good, and where there are good armies,
there must be good laws, I shall omit talking of laws and
shall speak of armies."® While I want to arque that civic
participation in legislation is no less important to
Machiavelli's republicanism than 1is participation in the
civic militia, taking Machiavelli at his word I begin with
his discussion of the necessity of good armies.

Machiavelli emphasizes the need for good armies for
several —reasons. In the first place, the continued
existence of a republic depends quite directly on good
armies. That 1s to say, every state needs good armies
because -- at least in Machiavelli's world -- all states are
vulnerable to attack from competing states.® Machiavelli

knew very well that a republic is a very fragile entity that
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must be carefully nurtured and defended. Although for the
first third of the fifteenth century "Florence was a genuine
republic" -- albeit one that restricted citizenship to an
elite group of wealthy, powerful men* -- by the time
Machiavelli wrote his political theory of republicanism, the
Florentine republic was merely a memory.® Thus, he
recognized the precariousness of republican government and
its vulnerability to both external and internal threats.
Only an armed state can protect itself from foreign conquest
and thus maintain its republican ideals.

In fact, many scholars emphasize that military threats
from northern Italy and France played a key role in the re-
emergence of the theory of civic republicanism during the
fifteenth century. Although Florence had a tradition of
self-government, it was not until the fifteenth century that
theoretical justification of republicanism began to emerge.
By that point the Florentine republic was being threatened
by princedoms and dukedoms to the north. As Hans Baron has
demonstrated, around the year 1400 this threat to their way
of life led Florentines to begin to think self-consciously
about their political practices and to define themselves in
connection with the ancient republics rather than with the
Empire.® In other words, civic republicanism's re-
emergence as a theory came out of Florence's attempt to
solidify her identity in the face of the threat of external

enemies.
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Secondly, for Machiavelli good military organization
means a civic militia made up of all citizens: "An army
evidently cannot be good if it is not trained, and it cannot
be trained if it is not made up of your subjects. Because a
country is not always at war and cannot be, she must
therefore train her army in times of peace, and she cannot
apply this training to others than subjects, on account of
the expense."? History reveals, he argues, that disarming
the people leaves states vulnerable to conquest.™® And
border guards are not enough. States that "make some little

resistance on their boundaries"™ have "no recourse" when

an enemy has passed them. . . . And they do not see that such a
way of proceeding is opposed to every good method. The heart and
the wvital parts of a body should be kept armored, and not the
extremities. For without the latter it lives, but when the former
is injured, it dies; and these states keep their hearts unarmored
and their hands and feet armored. What this error has done to
Florence has been seen and is seen every day; and when an army
passes her boundaries and comes within them close to her heart,
she has no further resource.”
Thus, the defense of the republic absolutely requires an
armed populace.®
Moreover, a civic militia made up of all citizens helps
maintain peace, preserve liberty, and minimize the
possibility of tyranny. Hired mercenaries or foreign
auxiliary armies cannot be trusted to protect a state of any
type: "mercenary forces never do anything but harm."® In
the first place, Machiavelli argues that a civic militia has
no interest in unnecessarily continuing a war. Professional
soldiers do. They "are obliged either to hope that there

will be no peace, or to become so rich in time of war that
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in peace they can support themselves."® Because they are
not professionals, citizen-soldiers do not expect anything
from war, "except labor, peril, and fame." Instead of
wanting to remain at war, they wish "to come home and live
by their profession.”" In Machiavelli's words, the citizen-
soldier "when he was not soldiering, was willing to be a
soldier, and when he was soldiering, wanted to be dismissed”
(576). A citizen-soldier "will gladly make war in order to
have peace," but "will not seek to disturb the peace in
order to have war" (578). Thus the ideal of the Citizen-
Soldier should decrease the chances of war not increase
them.

The use of professional soldiers also puts the republic
at risk of being tyrannized by them. When wars are
finished, mercenaries and auxiliaries exist by "exacting
money from the cities and plundering the country" (574). On
the other hand, Machiavelli argues,

no great citizen ever presumed . . . to retain power in time of
peace, so as to break the laws, plunder the provinces, usurp and
tyrannize over his native land and in every way gain wealth for
himself. Nor did anybody of low estate dream of violating his
oath, forming parties with private citizens, ceasing to fear the
Senate, or carrying out any tyrannical injury in order to live at
all times by means of warfare as a profession. (575-576)

Moreover, when professional soldiers become tyrants, an
unarmed citizenry has no recourse.

Furthermore, not only do mercenaries and auxiliary
armies pose the threat of plunder, tyranny, and perpetual
war, but they also make bad soldiers because the only true

inspiration for fighting is the protection of one's own
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liberty. Mercenaries and auxiliaries "are useless and
dangerous; . . . they are disunited, ambitious, without
discipline, disloyal." While mercenaries are "valiant among

friends, among enemies [they are] cowardly." Consequently,

in peace you are plundered by them, in war by your enemies. The
reason for this is that they have no love for you nor any cause
that can keep them in the field other than a little pay, which is
not enough to make them risk death for you. They are eager indeed
to be your soldiers as long as you are not carrying on war, but
when war comes, eager to run away or to leave.”
There 1is a tremendous difference, Machiavelli argues,
between "an army that is satisfied and fights for its own
glory and an army that is 1ll disposed and fights for some
leader's ambition."* Men will willingly and courageously

risk their lives only to defend their own liberty:

Nothing made it harder for the Romans to conquer the people around
them and part of the lands at a distance than the love that in
those times many peoples had for their freedom, which they
defended so stubbornly that never except by the utmost vigor could
they be subjugated. We learn from many instances in what perils
they put themselves in order to maintain or regain that freedom,
and what revenge they wreaked on those who took it from them.>”

Pocock puts it nicely when he says, "the paradox developed
in Machiavelli's arqument is that only a part-time soldier
can be trusted to possess a full-time commitment to the war
and its purposes."* Thus only a civic militia can be relied
upon to defend a republic.

It is important to note here that when citizen-soldiers
fight to defend their republic and their ability to govern
themselves through the formation of man-made 1laws, they
fight for a secular political order. Civic republicanism
emerged in the fifteenth century in direct opposition to a

Christian worldview and political order.” As Pocock
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explains, the revival of Aristotelianism and the revaluation
of history led to a break with the medieval Christian
"scholastic-customary" framework and a rediscovery of
citizenship. The reemphasis on the importance of time and
the deliberative and creative powers of the human mind in
both the intellectual movement of civic humanism and the
political movement of civic republicanism constituted an
attack on the medieval Christian worldview with its
traditional, hierarchic view of society and on the
structures of monarchy and aristocracy it Jjustified:
Citizenship requires liberty, rather than subjection to
tradition; equality, rather than hierarchy and rank;
fraternity, rather than paternity and filiality: and
autonomy, rather than obedience to natural God-given law and
dependence upon natural superiors. Pocock states it baldly:
"Machiavelli unequivocally prefers the republic to revealed
religion."® C(Citizen-soldiers fight to protect their secular
political order and civic ideals. They do not fight for God

and His revealed Truth.

Creating Virtu:
A Common Good for Masculine Citizen-Soldiers

Besides being necessary to the continual existence of a
republic, the practices of the civic militia are absolutely
essential to Machiavelli's citizenship of civic practices

because they play a key role in the creation of masculine
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citizen-soldiers out of male individuals. That is to say,
for Machiavelli, masculinity requires soldiering, and
soldiering must be linked to citizenship. Participation in
martial practices simultaneously constructs all three
characteristics. The interrelated constructions of
masculinity, soldiering, and citizenship come together in
Machiavelli's concept of virtu, which is directly produced
by engagement in martial practices.

The Citizen-Soldier ideal =embodies Machiavelli's
concept of virtu, a concept which connects the civic realm
to the «civic militia and fuses armed masculinity to
citizenship. Virtu has a dual meaning in Machiavelli's
work, and citizen-soldiers must possess virtu in both
senses.” In the first place, civic republicanism requires a

sense of civic virtue defined as the characteristic whereby

individuals place the common good ahead of individual self-

interest.* 1In Quentin Skinner's words,

a self-governing republic can only be kept in being . . . if its
citizens cultivate that crucial quality which Cicero had described
as virtus, which the Italian theorists later rendered as virtu,
and which the English republicans translated as civic virtue or
public-spiritedness. The term is thus used to denote the range of
capacities that each one of us as a citizen most needs to possess:
the capacities that enable us willingly to serve the common good,
thereby to uphold the freedom of our community, and in consequence
to ensure its rise to greatness as well as our own individual

liberty.41

This is not to say that the common good stands opposed to
individual interests. To the contrary, by definition, the
common good includes the good of each individual.®” However,

government for the common good does constitute an
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alternative both to a system of rule based on balancing
individual interests (such as liberalism) and to rule based
on one particular interest that stands opposed to the common
good (such as tyranny).

Within the Citizen-Soldier tradition, service in the
civic militia plays a key role in the creation of civic
virtue, a necessary prerequisite to the willingness to make
laws aimed at the common good. According to Skinner, "a
leading theme of Bock II of Machiavelli's Discorsi"™ is that
"the martial virtues" including "courage and determination
to defend [the] community against the threat of conquest and
enslavement by external enemies" constitute the capacities
citizens need to possess in order to uphold the common good,
ensure greatness, and protect the liberty of both the
community and the individuals who comprise it.®
Participation in the civic militia requires soldiers to act
together for the common good and to sacrifice particular
goods to universal ends. In this way military service forms
a type of civic education that teaches individuals to act
together for the common good during civic legislation. In
this way civic and martial wvirtue are interconnected. As
Pocock explains, "it may be through military discipline that
one learns to be a citizen and to display civic virtue.""
In other words, soldiering privileges certain virtues that
become attached to <citizenship -- among them courage,
selflessness, fraternity, and patriotism. These virtues

force the citizen to rise above his own particular interests
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and think of the good of the community as a whole. Thus,
within the Citizen-Soldier tradition in general and in
Machiavelli's work in particular, martial virtue plays a
central role in the construction of civic virtue.

But while civic virtue grows out of martial virtue,
martial virtue necessarily presupposes civic virtue: The
willingness to self-sacrifice presupposes an identification
with the republic. As Pocock argues, the citizen's desire
to defend his life in the republic guarantees he will be
virtuous in battle.® Citizen-soldiers fight to defend their
liberty, equality, fraternity, their laws aimed at the
common good, and their participatory citizenship. Only the
love for one's patria and the ideals it represents allows
for the ©possibility of self-sacrifice. Thus, for
Machiavelli, the civic militia with its martial virtue 1is
inextricably linked to the realm of civic legislation with
its civic virtue by the ideal of the Citizen-Soldier.

The second meaning of virtu in Machiavelli's work 1is

virile political action, which 1is directly related to

traditional understandings of masculinity. As Pitkin

explains, virtu means "energy, effectiveness, virtuosity"
and "derives from the Latin virtus, and thus from vir, which
means 'man.' Virtu is thus manliness, those qualities found

tn4%  Machiavellian virtu connotes a form of

in a 'real man.
armed masculinity that stands opposed to "effeminato
(effeminate) . . . one of his most frequent and scathing

epithets." The republican citizen characterized by armed

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



masculinity acquires virtu as he battles fortuna, a concept

Machiavelli understood as feminine.® To quote Machiavelli:

I conclude then (with Fortune varying and men remaining stubborn
in their ways) that men are successful while they are in close
harmony with Fortune, and when they are out of harmony, they are
unsuccessful. As for me, I believe this: it is better to be
impetuous than cautious, because Fortune is a woman and it is
necessary, in order to keep her under, to cuff and maul her. She
more often lets herself be overcome by men using such methods than
by those who proceed coldly; therefore always, like a woman, she
is a friend of young men, because they are less cautious, more

spirited, and with more boldness master her.®

Feminine fortune can only be mastered by an armed masculine
virtu.
For Machiavelli, engagement in virile martial

practices 1is necessary for the construction of armed

masculinity. In other words, armed masculinity does not
naturally exist in male individuals. Instead, it must be
produced. "Pondering, then, why it can be that in those

ancient times people were greater lovers of freedom than in"
his times, Machiavelli concludes that the difference comes

"from the same cause that makes men now less hardy." That

is to say, "this [Christian] way of living, then, has made

the world weak and . . . effeminate." Christians are

effeminate because they do not engage in virile martial
practices. On the other hand, pagans were manly because
they were "fiercer in their actions"™ than the Christian
males. Pagan sacrifices were "magnificent, . . . full of
blood and ferocity. . . . [And] this terrible sight made

the men resemble it." 1In contrast to this, Christianity has

made men effeminate by "glorif([ying] humble and
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contemplative men rather than active ones.
Machiavelli did not consider armed masculinity a naturally
occurring characteristic of male individuals. To the
contrary, it must be constructed through participation in
the fierce, bloody, and magnificent actions required during
military service.

Furthermore, Machiavelli constructs his manly virtu not
only through struggle against a fortuna considered feminine
but also in opposition to a Christianity also considered
feminine. In other words, virtu is both manly and secular.

As Hulliung puts it,

arrayed on one side are the pagan virtues: virtus, glory,
grandeur, magnificence, ferocity, exuberance, action, health, and
manliness; on the other side are the Christian virtues, humility,
abjectness, contempt for human things, withdrawal, inaction,
suffering, and disease -- and the upshot of these Christian
'virtues,' he concludes, is the womanish mankind of postclassical

times, whose histories are as ignoble as Rome's was noble.”

In Bonnie Honig's words,

Machiavelli seek(s] in virtu a manly alternative to what [he]
describes as the feminizing, enfeebling and immobilizing virtue of

Christianity. . . . Virtu for Machiavelli is a political
excellence, connected with the greatest of all worldly rewards,
glory. . . Machiavelli <criticizes virtue because its

otherworldllness turns men away from the grandest of human worldly
endeavors and sabotages the enterprise of pollthS.L

In short, the second meaning of Machiavellian virtu is a
combative, secular armed masculinity, constructed in fierce
opposition to femininity.

In laying out the dual meaning of the term virtu in
Machiavelli's oceuvre, I want to suggest that there is not
one "civic wvirtu of Machiavelli's Discourses -- the

excellence of a citizen in a republic" -- and a "rather
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different princely virtu of The Prince," as Honig asserts,”
but rather that the two meanings are unified by the ideal of
the Citizen-Soldier. The civic virtue of the citizen and
the combatively masculine action of the soldier come
together in a figure that exhibits both characteristics at
once. Put differently, engagement in the martial practices
of the civic militia simultaneously creates citizens with
civic virtue, soldiers who display manly virtu, and men who
acquire their armed masculinity in opposition to a
denigrated femininity. Consequently, Machiavelli's Citizen-
Soldier ideal fuses masculinity onto citizenship.

Because "“masculinity” in socially constructed rather
than rooted in nature, it can never be finally secured. As
a consequence, “femininity” -- masculinity's "excess and
remainder"® -- always poses a threat to republican citizen-
soldiers. Pitkin lays out four reasons for this. First,
the seductive power of young women as sex objects "threatens
a man's self-control, his mastery of his own passions."”
Second, women's erotic power "threatens to infect him with
feminine softness.” Third, men often succumb to the
temptation to violate the chastity of another man's woman,
which 1is one sure way to create political opposition and
division. As Machiavelli says, men will tolerate most
things as long as they 'are not deprived of either property
or honor,' and, for him, women constitute both. 2And fourth,
women threaten republican citizenship by "weaken({ing] the

manly self-control of citizens . . . [which] tends to
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privatize the republican citizen, drawing him out of the
public square and into the bedroom."* In other words,
femininity threatens the masculine citizen-soldier's ability
to govern himself through legislation aimed at the common
good, because it fuels his passions, privatizes him, and
disrupts his ability to unite with other men, all of which
interfere with the creation of civic virtue. Furthermore,
these three things plus the stimulation of feminine softness
within him hinder his cultivation of the martial virtues.
Because the Citizen-Soldier constitutes himself in
opposition to “femininity,” Machiavelli's normative
republican vision requires the exclusion of feminine
individuals, that is, women.%* Moreover, it demands that
citizen-soldiers stomp out any so-called “feminine” feelings
that might exist within themselves. Consequently, as Pitkin

argues, Machiavelli

juxtapose[s] men, autonomy, adulthood, relations of mutuality,
politics, the vivere «civile, human agency in history, and
humanness itself, on the one side, to women, childhood,
dependence, relations of domination, nature, the power of
environment and circumstance, instinct, the body, and animality,
on the other. Human autonomy and civility are male constructs
painfully won from and continually threatened by corrocsive
feminine power. Male ambition and human sexuality, however, play
ambiguous roles in this struggle, sometimes aiding and sometimes

threatening the men. Indeed, the men themselves are ambivalent
about the struggle; . e feminine power seems to be in some
sense inside the men themselves. Only ferocious discipline and

terrifying punishments can secure them in the male enterprise of
becoming human and autonomous.

“Masculinity” is never a fait accompli; it must be
continually constructed and reconstructed through ferocious
military discipline and virile actions. And because of the

combative nature of the Citizen-Soldier's masculinity, as
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Wendy Brown rightly argues, his "construction of manliness

. entails not mere opposition to but conquest of woman."™
“Femininity” constitutes a profound danger to a tenuously
constructed, armed masculinity. Only continual engagement
in martial practices can ward off the feminine threat that
exists not only outside men but within them as well. In
short, the entire structure of Machiavelli's civic
republicanism is erected upon the denigration of femininity
in all its manifestations.

Soldiering plays a key role in the creation of both
armed masculinity and citizenship in Machiavelli's work; it
is the solder that fuses armed masculinity onto citizenship.
However, soldiering, Machiavelli tells us, does not come
naturally either to men or to citizens. Instead, good
soldiers must be created through the right institutional
context; discipline and training are absolutely essential to
this process. Princes and republics that lack their own
soldiers "ought to be ashamed,"” he argues. Using the
example of Tullus, Machiavelli argues that a lack of

soldiers "comes not from a lack of men fit for warfare but

from their own error, because they have failed to make their

men soldierly."® Tullus' ability was "so great" that

under his direction he immediately made [his men] into very
excellent soldiers. So it is truer than any other truth that if
where there are men there are not soldiers, the cause 1is a
deficiency in the prince and not a deficiency in the position or
nature of the country.

Warriors, he concludes, are not born only in certain places,

"but in every . . . region where men are born, if only there
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is someone who can direct them toward soldiership."® 1In the

Art of War Machiavelli says that "ancient examples show that
in every country training can produce good soldiers, because
where nature fails, the lack can be supplied by ingenuity,

which in this case is more important than nature."®

Likewise, in the Prince Machiavelli argues that

if, in so many convulsions in this land and in so much warfare,
Italy's military vigor always seems extinct, . . . the cause is
that her old institutions were not good, and no one has been wise
enough to devise new ones; and . . . in Italy there is no lack of
matter on which to impose any form; there is great power in the

limbs, if only it were not wanting in the heads.®
The practices of the civic militia play a central role in

the production of soldiers.

Soldiering, however, must be connected to citizenship.
Machiavelli directly connects the civic militia to the
sphere of civic realm in which republican citizens form good
laws, when he emphasizes that 1liberty is the primary
underpinning for good armies. "Wherever there are good
soldiers," he arques, "there must be good government."®
This is true because soldiers can only be good when they are
protecting their liberty which can only be established and
maintained through good government. That 1is to say,
Machiavelli believes that liberty must be created through
and nurtured in a context of good laws. Good 1laws both
produce and protect 1liberty by limiting arbitrary power:

"To republics, indeed, harm is done by magistrates that set

themselves up and by power obtained in unlawful ways, not by
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power that comes in lawful ways" (I-34, 267). Good armies
require good laws.

Machiavelli argues that only within the context of
republican institutions, such as the civic militia and the
rule of citizen-authored law, can individuals become
citizens. That is to say, when Machiavelli states that
"laws make [men] good" (I-3, 201), he argques that outside of
the context of law, men can easily slip back into their

baser selves.

As is demonstrated by all those who discuss life in a well-ordered
state -- and history is full of examples -- it is necessary for
him who lays out a state and arranges laws for it to presuppose
that all men are evil and that they are always going to act
according to the wickedness of their spirits whenever they have
free scope. (I-3, 201, emphasis mine)

That is why Machiavelli favors the rule of law over the rule

of men: "Absolute authority in a very short time corrupts
the matter and makes itself friends and partisans" (I-35,
270) . For this reason Machiavelli cautions against the

long-term delegation of power from the citizens to a
magistrate. Although republics should empower a group of
citizens to make executive decisions when quick decisions
are needed, and so the necessarily slow deliberative process
cannot be used, republics must be careful not to delegate
this power for 1long periods of time because "when free
authority is given for a long time -- that is, for a year or
more -- it will always be dangerous and will produce good or
bad effects according as those to whom it is given are bad

or good”" (I-34, 268). And of course whether they are bad or
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good depends on whether they are able to use power to
advance their own particular interests at the expense of the
republic.

Partisanship within a republic is problematic because
it causes individuals to place private ambition over public
good and so compromises the process of legislation for the
common good. Citizens in a republic must rule "wholly for
the benefit of the state and [should] not in any respect
regard private ambition" (III-22, 482). Public citizenship
means ruling for the common good, and ruling for the common
good constitutes public citizenship. Both are only possible
in a republic:

Without doubt this common good is thought important only in
republics, because everything that advances it they act upon, and
however much harm results to this or that private citizen, those
benefited by the said common good are so many that they are able
to press it on against the inclination of those few who are
injured by its pursuit. The opposite happens when there is a
prince; then what benefits him usually injures the city, and what
benefits the city injures him. (II-2, 329)

Not ruling for the common good causes great disorder, while
doing so leads to greatness and increased wealth for the
republic (I-49, 296).

Machiavelli believes that given the right republican
institutional context, human beings can rise above their own
narrowly defined self-interests and rule themselves for the
common good.® Although he holds a cynical view of human
nature, as a whole his writings reveal his belief that
republican institutions and civic participation can

successfully transform selfish individuals into citizens.
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While he frequently refers to "the nature of men" as
"ambitious and suspicious," as unable to "know how to set a

"85 as "insatiable"™ and therefore

limit to its own fortune,
always discontented,® as short-sighted, vengeful and
ungrateful, he believes that in the context of the rule of
law these self-interested men <can become republican
citizens. Arguing "against the common opinion" that insists
on the need for princely rule because "the people, when they
are rulers, are variable, changeable, and ungrateful,"”
Machiavelli argues that in the context of the rule of law,
the people can rule themselves better than a prince: "A
people that commands and is well organized will be just as
stable, prudent, and grateful as a prince, or will be more
so than a prince, even though he is thought wise."
Moreover, "a prince set loose from the laws will be more
ungrateful, variable and imprudent than a people. . . . The
variation in their actions," he arques, "comes not from a
different nature -- because that is the same in all men, and
if there is any superiority, it is with the people -- but
from having more or less respect for the laws under which
both of them 1live."® Thus, for Machiavelli the key
determinant of how men will behave is the context of
political institutions within which they live; men's actions
are not necessarily driven by "human nature." While without
the rule of law, men will only interact on the basis of

power and self-interest, under the rule of law, men are
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capable of governing themselves 1in accordance with the
common good.

In fact, Sebastian de Grazia argues that Machiavelli's
contention that naturally selfish individuals can still
govern themselves for the common good marks his break with
ancient philosophy:

In our philosopher's world men do not have an inherent impulse
toward the common good. Quite the reverse. These wicked and
unruly men are not just a few: they comprise mankind. . . . This
is Niccolo's third major contribution to political philosophy:
the vision of a world in which rational brutes must reach the
common good. Binding a permanent, state-prone, or political and
social, human nature to the end of a good-in-association, or the
common good, was a triumph of ancient political philosophy.

Niccolo snaps the link of nature and end. The common good is

still the goal but no longer do men reach it naturally.®
Born rational brutes, (male) individuals are capable of
governing themselves for the common good, but only in the
context of participatory republican institutions.

On this point my reading differs from the one presented
by Wendy Brown in Manhood and Politics. That is to say, in
contradistinction to Brown, who stresses that Machiavelli's
work emphasizes the "immutable characteristics of man,"® I
would argue that for Machiavelli, man's "second nature" is
much more important than any essential human nature. While
Brown declares that "Machiavelli harbors no illusions about
the usefulness of a political theory based upon 'men as they
might be' rather than men as they are or can be," I would
argue that Machiavelli does in fact offer a vision of how

men could be given the right republican institutions. More
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specifically, Brown uses the following passage to emphasize

the "animality" Machiavelli attributes to human nature:

What great difficulty a people accustomed to living under a prince
has later in preserving its liberty, if by any accident it gains
it. . . . And such difficulty is reasonable because that people is
none other than a brute beast which, though of a fierce and savage
nature, has always been cared for in prison and slavery. Then if
by chance it is left free in a field, since it is not used to
feeding itself and does not know the places where it can take
refuge, it becomes the prey of the first one who tries to chain

it. ™

In opposition to Brown's usage, I would stress that this
passage emphasizes not man's "immutable" human nature but
rather the importance of political institutions in
reconstructing the "nature" of man. That is to say, "people
accustomed to 1living under a prince" have not been
transformed into citizens capable of ruling themselves
through participation in civic and martial practices. For
Machiavelli these ©practices are critically important,
precisely because only they can construct citizens out of
ambitious, self-interested individuals.

In other words, Machiavelli espouses a citizenship of
civic practices in which a man never finally becomes a
citizen, in the sense that he will always think and act in
terms of the common good. Outside of republican
institutions -~ such as the rule of citizen-authored law and
the civic militia -- which require him to behave as a
citizen, he will cease to be one. Hence, the process of
becoming a citizen is never finished. Citizens must be
constantly re-produced through engagement in civic

practices. For Machiavelli, participation in the twin
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practices of civic republicanism -- in both the civic
militia and civic legislation -- actually produces masculine
citizen-soldiers out of male individuals. That is why only
a republic contains citizens.

This citizenship of civic practices contrasts with two
other conceptions of citizenship: <citizenship of blood and
citizenship of land. A citizenship of blood restricts
citizenship to members of a particular ascribed group. With
his positive appeal to the integration of new people into a
republic -- whether by choice or by force -- Machiavelli
clearly rejects the idea that citizenship should be based on
common blood. He is not interested in securing citizenship
only for those with Italian blood or noble blood. On the
other hand, Machiavelli does not define citizens as any
group of individuals 1living in the same location. For
instance, individuals living within particular borders but
under the rule of a prince are called subjects not citizens.
A citizenship of civic practices requires participation in
self-rule and in the civic militia. To be a citizen in a
civic republic, one must constantly act as a citizen; the
category of "citizen" is never finally consolidated.

So what I am arguing is that gender and citizenship are
not pre-political categories. That is to say, there are not
"men," "women," and "citizens" who then choose to engage in
political action or not. When Brown argues that "manhood
constructs politics," she is arguing that pre-political,

cultural understandings of "manhood" directly affect the
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shaping of politics because men make politics.™ In this
configuration, manhood pre-exists politics. What I want to
argue, however, is slightly different. Instead of viewing
"men, " "women," and "citizens" as pre-political categories,
my contention is that both citizenship and gender itself are
constructed through engagement in a set of practices. In
the latter case, participation in civic and martial
practices constitutes masculinity, while exclusion from the
practices constitutive of masculinity contributes to the
construction of femininity. So it is not simply the case,
as Jean Bethke Elshtain argues, that "Machiavelli's politics
eliminates women by definition from the most important field
of citizen involvement, military exploits." This assumes
that gender, masculinity and femininity, pre-exist the
political context. What I am argquing, is that the civic
militia provides a set of ©practices through which
masculinity is actually created. To turn Brown on her head:
politics constructs manhood.

Ironically, despite Machiavelli's masculinist
construction of republican citizenship, his citizenship of
civic practices actually allows us to imagine the
possibility of including female individuals as citizens.

That is to say, if men were essentially more capable of

autonomy and mutuality than women, then the possibility of
women ever becoming autonomous republican citizens would be
profoundly problematized. However, this is not

Machiavelli's argument. As I have demonstrated, Machiavelli
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does not argue that men are naturally autonomous and capable
of mutuality. In fact, Machiavelli repeatedly stresses that
it is only within a carefully constructed context of always
fragile republican institutions that men are able to
transcend their ambitious, power-seeking, self-interested
behavior and learn to become autonomous republican citizens
capable of mutuality. And although many scholars have shown
that Machiavelli considered only men capable of achieving
autonomy and political mutuality, he did not argue that men
are naturally that way. On the contrary, as I have shown,
Machiavelli argues that men only become citizens capable of
autonomy and mutuality through participation in civic and
martial practices. Furthermore, this constitution of
masculine citizens is never completed because once the civic
republican context 1is ruptured, men revert back to being
self-interested, power-seekers. And outside of the
practices which produce republican masculinity, "men" become
effeminate.”

What I would like to suggest is that if men's natures
are subject to social construction through political

practice, then so are women's. Women are not essentially

more dependent, natural, and corporeal than men. To the
contrary, they remain that way -- partly at least -- because
of exclusion from civic and martial practices.

Consequently, the citizenship of civic practices contains
the democratic potential of including female individuals in

republican citizenship: Perhaps female individuals could
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become republican citizens alongside "men" if they began to
engage in the same civic and martial practices. At the same
time, however, the democratic potential of the citizenship
of civic practices is undermined when the primary civic
practice constitutive of citizenship is service in the civic
militia, because the martial practices inherent in the civic
militia produce a particularly combative form of armed
masculinity that ultimately undermines the mutuality

entailed in the idea of republican citizenship.

Identity Out of Diversity

One of the most democratic aspects of the citizenship
of civic practices is the construction of politically equal
citizens out of diverse individuals. The practices of
citizenship assume a certain amount of political equality
among those to which it is extended. That is to say,
ideally, all citizens should be included in the process of

self-rule. In Rome, Machiavelli tells us,

a Tribune, and any other citizen whatever, had the right to
propose a law to the people; on this every citizen was permitted
to speak, either for or against, before it was decided. This
custom was good when the citizens were good, because it has always
been desirable that each one who thinks of something of benefit to
the public should be permitted to state his opinion on it, in
order that the people, having heard each, may choose the better.

Political equality is essential to civic legislation because
power imbalances compromise the possibility of ruling for

the common good. In Rome, Machiavelli continues, "when the
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citizens became wicked" and thus concerned only with their

own self-interest, civic legislation

became very bad, because only the powerful proposed laws, not for
the common liberty but for their own power, and for fear of such

men no one dared to speak against those laws. Thus the people
were either deceived or forced into decreeing their own ruin. (I-
18, 242)

Thus, without political equality civic legislation cannot
occur, and without <civic legislation there can be no
citizenship.

Machiavelli argues that republican self-rule is
superior to autocracy. In comparing the rule of the people
to the rule of princes, Machiavelli argues that

as to judging things, very seldom does it happen, when a people

hears two men orating who pull in opposite directions, that if the

two are of equal ability, the people does not accept the better
opinion and does not understand the truth it hears. And if in
matters relating to courage or that seem profitable, as we said
above, it errs, many times a prince too errs as a result of his
own passions, which are many more than those of the people. It
also appears that in choosing magistrates a people makes far
better choices than a prince, nor will a people ever be persuaded
that it is wise to put into high places a man of bad repute and of
corrupt habits -- something a prince can be persuaded to do easily

and in a thousand ways. (I-58, 316)

Citizens are more likely to rule for the common good and
appoint qualified magistrates and 1less likely to govern
according to passion and whim than are princes.

While Machiavelli stresses the need for political
equality, however, he does not call for the elimination of
all differences. In fact, not only does diversity exist,
but it constitutes one of the benefits of republican
government:

Thence it comes that a republic, being able to adapt herself, by
means of the diversity among her body of citizens, to a diversity
of temporal conditions better than a prince can, is of greater
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duration than a princedom and has good fortune longer. (III-9,
453)

There exist, Machiavelli arques, in every republic "two
opposed factions, that of the people and that of the rich"
(I-3, 203). He goes on to insist, moreover, that it was
precisely the differences that existed in Rome between the
nobility and the people that formed "a first cause" in
keeping "Rome free." That is to say, although noisy, he
arques, "those dissensions" brought "good effects" (I-3,
202). More specifically, those dissensions in Rome did not
cause '"bloodshed" and were not "injurious" because of
"honorable conduct" rooted in "good education" which was

rooted

in good laws; good 1laws in those dissensions that many
thoughtlessly condemn. For anyone who will properly examine [the
outcome of these dissensions] will not find that they produced any
exile or violence damaging to the common good, but rather laws and
institutions conducive to public liberty. (I-4, 203)

In other words, the diversity of views considered when all
citizens participate leads to the creation of good laws.
And the process of participating in the formation of these
laws contributes to the constitution of republican citizens
out of diverse individuals. Thus, Machiavelli envisions
political equality that allows for diversity.™

Moreover, governing for the common good does not
annihilate individuality, but to the contrary actually
creates citizens out of diverse individuals. Sebastian de
Grazia argues that Machiavelli's conception of the common
good locates "the benefit not on the community considered as

an abstract whole, but on its members as individuals (each
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one) or as superior numerically (the most)."’ Pitkin too
stresses that Machiavelli's common good require neither "a
selfless merging” nor "submission to . . . repressive

discipline." Instead, his republic

offers each Citizen, each class of Citizens, the genuine
possibility of fulfilling individual needs, pursuing separate
interests, expressing real passions; it does not depend on
sacrifice, either wvoluntary or enforced. Yet the selfish and
partial needs, interests, and passions brought into contact with
the conflicting needs, interests, and passions of other Citizens
and ultimately redefined collectively in relation to the common
good -- a common good that emerges only out of the political
interaction of the Citizens.’®
The Citizen, she argues, can develop virtu only in the
"actual experience of citizen participation. Only in crisis
and political struggle are people forced to enlarge their
understandings of themselves and their interests."”
Participation in the process of legislating for the common
good leads not only to good laws but also constitutes
diverse individuals as citizens.

The important point here is that while in Machiavelli's
world, republican citizenship was in fact restricted to an
elite group of men, within this group differences existed.
In other words, while from the outside the group seems very
homogeneous -- especially from a late twentieth century
perspective -- class differences existed and, moreover, the
people included in the group no doubt believed themselves to
be a diverse group of unique individuals with often
conflicting desires. This view of civic republicanism offers

us the possibility of imagining the creation of political

equality out of a much greater diversity of individuals and
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the forging of a citizenship of civic practices that does
not annihilate differences.

Nevertheless, while Machiavelli insists that
differences among citizens contribute to a well-governed
republic, he also cautions that these differences can be
destructive when they lead to the formation of factions.
Because of natural inequalities of ability some men will
achieve greater reputations than others. Unless harnessed
to serve the public good, men of superior ability could
destroy a republic. Reputation should be regulated, so that
"citizens will get repute from popularity that aids and does

n7s In other words,

not injure the city and her liberty.
reputation should be gained and honors given for deeds that
benefit the common good. Reputations "gained in private
ways" -- by "conferring . . . benefits on various private
persons, by lending them money, marrying off their
daughters, protecting them from the magistrates, and doing
them similar private favors" -- "are very dangerous and
altogether injurious" because these acts "make partisans of
their benefactors and give the man they follow courage to
think he can corrupt the public and violate the laws."”
Large differences of wealth and power can destroy a
republic. In sum, while diversity and natural inequalities
in ability can contribute to the health of a republic, these
differences can become divisive and lead a republic to ruin.
To stave off this possibility, there must be political

equality among citizens and publicly acclaimed ways for men
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with superior abilities to serve the common good. There
must also be political equality established and maintained
through the rule of 1law to prevent individuals from
exercising arbitrary power.

That is to say, the struggle of diverse individuals to
act together for the common good both invigorates and
threatens the existence of a «civic republic. Honig
emphasizes this in her discussion of Machiavelli. As she
explains it, Machiavelli stressed that insatiable human
desires "cannot be extirpated but they can be held in a
creative and productive tension." Only the "perpetuity of
[the] struggle" between the nobles and the people "and the
institutional obstacles to its resolution, prevent any one
party from dominating and closing the public space of law,
liberty, and virtu."® Republicanism necessarily entails
struggle and dissension as diverse individuals act together.
While this always involves risk, it also keeps a republic

vibrant.

Republican Ideals and Militaristic Conquest

Machiavelli argues that preparing for war helps unify
citizens for the common good: "The disunion of republics
usually results from idleness and peace; the cause of union
is fear and war."® War facilitates civic republicanism in
three ways. In the first place, as I have been arguing,

participation in the civic militia creates citizen-soldiers
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out of diverse individuals. In other words, by serving
together in the civic militia, individual males achieve a
sense of patriotism, selflessness, and fraternity, and they
gain a common civic identity. Preparing for war provides a
venue through which individuals can act together for the
common good and so become citizens. And the existence of a
common enemy helps prevent the formation of factions within
a republic. Put differently, preparing for war keeps the
focus on what citizens have in common and places the enemy
outside of the republic's borders rather than within them.
Secondly, being at war allows men of superior ability
both to serve the republic and achieve personal glory as
military officers. Republics, Machiavelli tells us, tend to

"show this defect":

They pay slight attention to capable men in quiet times. This
condition makes men feel injured in two ways: first, they fail to
attain their proper rank; second, they are obliged to have as
associates and superiors men who are unworthy and of less ability
than themselves. This abuse in republic has produced much
turmoil, because those citizens who see themselves undeservedly
rejected, and know that they can be neglected only in times that
are easy and not perilous, make an effort to disturb them by
stirring up new wars to the damage of the republic. When I
consider possible remedies, I find two: the first is to keep the
citizens poor, so that, when without goodness and wisdom, they
cannot corrupt themselves or others with riches; the second is to
arrange that such republics will continually make war, and
therefore always will need citizens of high repute, like the

Romans in their early days.82

As Honig puts it,

if a republic's energies are not expended in war, they turn
inward. If legitimate, institutional avenues of expression are
not available, instincts and ambitions will seek other avenues of
expression, and the result will be destabilizing conspiracies and

the eventual overthrow of the regime.®
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A civic militia constantly preparing for war helps republics
maintain unity by providing a way of rewarding talented men
in accordance with the common good. Thus, militarism
channels the constant struggle that both invigorates and
threatens the republic into service for the common good.

And thirdly, the waging of war is necessary to the
construction of Machiavelli's armed masculinity. In his
words, "were heaven so benign that a city had not to make
war, it would happen that indolence would make [the city]
either effeminate or divisive, which two things together, or
each by itself, would be the cause of its ruin.""
Soldiering 1is essential to the constitution of armed
masculinity for Machiavelli. Soldiering simultaneously
produces armed masculinity and republican citizenship and
melds the two into one.

At first glance, Machiavelli's suggestion that
"republics [should] continually make war" seems to
contradict one of his main justifications for the Citizen-
Soldier ideal. That is to say, as we discussed above,
Machiavelli argues that one of the important characteristics
of the civic militia is that citizen-soldiers are less
likely to wage war than professional soldiers and that men
of superior ability can cause problems for a republic by
"stirring up new wars." Now we see that he also advocates
continual preparation for war as a way of preventing the
latter problem and unifying the republic: "Because a

country 1is not always at war and cannot be, she must
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therefore train her army in times of peace."® Although

citizen-soldiers "will not seek to disturb the peace in
order to have war,"®* they must constantly prepare for war.

In the face of this paradox, I would argue, the
Citizen-Soldier forms a dialectical ideal in Machiavelli's
framework that actually reconciles republican citizenship
with militarism. Preparing to fight external enemies imbues
citizen-soldiers with patriotism, selflessness, fraternity,
civic virtue, and civic participation, as well as armed
masculinity. Unfortunately, along with these wvirtues come
the vices of conquest, conformity, chauvinism,
combativeness, and exclusion. Machiavelli's republican
citizens need to prepare for war. With his Citizen-Soldier,
Machiavelli attempts to balance republican ideals with the
heroic ethic. He does not subordinate one to the other. So
while Hulliung mistakenly argues that Machiavelli puts
republicanism in the service of conquest, Grazia also errs
when he argues that our theorist places conquest in the
service of republican ideals.¥ Grazia might be right that
"Niccolo is not a militarist at heart,"” but his Citizen-
Soldier is both republican citizen and militaristic soldier.
Embodying virtu in both senses ~- civic virtue and armed
masculinity -- the Citizen-Soldier synthesizes a variety of
oppositional ideals in Machiavelli's work, including civic
republicanism and militarism.

Machiavelli wvalues the heroic ideal. That is why, as

Hulliung points out,
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of all republics past and present to choose from, it was the
world-conquering Roman republic that arrested Machiavelli's
attention. The ancient model he admired and hoped to reproduce in
modern times was none other than that singularly expansionary,
singularly successful Roman republic whose way of life had been
the fulfillment of virtus, and ethic of glory, grandeur, and

heroism.®
But at the same time, as Pocock explains, the continued
existence of the republic also requires an internal

commitment to republican ideals:

The republic can dominate fortuna only by integrating its citizens
in a self-sufficient universitas, but this in turn depends on the
freely participating and morally assenting citizen. The decay of
citizenship leads to the decline of the republic and the

ascendancy of fortuna.¥
That is, it would mean the end of both republican ideals and
the heroic ethic. One of the reasons Machiavelli supported
republicanism and the civic militia is because it allowed
for the greatest development of virtu -- in both its senses.

As is often the case, however, Machiavelli's
dialectical synthesis did not withstand realpolitik. His
work gave birth to the idea of raison d'etat and so played a
key role in the emergence of nationalism. In this case, the
republican ideals dropped out but the militarism did not.

Friedrich Meinecke explains this phenomenon as follows:

It has been the fate of Machiavelli, as of so many great thinkers,
that only one part of his system of thought has been able to
influence historical life. . . . His ideal of virtu soon faded

. . and with that too the ethical aim of his statecraft.
Generally speaking he was seen first and foremost as having
prepared the poison of autocracy; as such, he was publicly
condemned and secretly made use of. . . . The chief thing was,
however, that the idea of political regeneration was altogether
beyond the capabilities and the wishes of the peoples and the
rulers of the time, and hence it fell to the ground. ..
Machiavelli's ancient heathen idealism of the State was no longer

understood by the men of the Counter-Reformation period. . . . But
they very well understood the ancient heathen realism of his
statecraft.”
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Meinecke traces the evolution of Machiavelli's politics as
it slowly transformed into a Jjustification for German
nationalism in the early twentieth century.®

In an attempt to defend Machiavelli against the charges
that his theory played into the emergence of nationalism,
Maurizio Viroli argues that Machiavelli advocated patriotism
rather than nationalism. Viroli defines patriotism as the
love of the political institutions, laws, and way of life
that sustains the common liberty of the people. Political
in orientation, it involves a charitable love of the
republic. Nationalism, on the other hand, posits a
spiritual unity, a cultural and linguistic oneness or
homogeneity among the people. It requires unconditional
loyalty and mixes love with pride and fear.® But while
Viroli rightly distinguishes between patriotism and

nationalism, he wishes away the slippage that easily occurs

between the two tendencies: Machiavelli theorized
patriotism but spawned nationalism. And this 1is no
accident. So while I share Viroli's desire to foster

patriotism while condemning nationalism, my understanding of
Machiavelli's project reveals that the two go hand-in-hand.
Moreover, when Machiavelli made martial practices the
foundation for his republican citizenship, he exacerbated
the vicious flip-sides of the virtues he was primarily
trying to create.

Nevertheless, because of the dialectical nature of his

theory, Machiavelli's legacy is appropriately dual. On the
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one hand his theory did indeed undergo what Meinecke calls a
"sinister development"” as its dialectical edifice collapsed
into Machiavellism and then evolved into nationalism® --
complete with its own virtues and vices. On the other hand,
however, Machiavelli's theoretical vision also forms the
origins of what Pocock refers to as "the Atlantic republican
tradition" that culminated in the American and French
Revolutions. This tradition retains Machiavelli's
commitment to the cluster of republican ideals: liberty,
equality, fraternity, the rule of man-made law, the common
good, civic virtue, and participatory citizenship. And we
will soon see to what extent the traditional wvices continue
to live on within this tradition as well. So the
dialectical nature of Machiavelli's thought produces two
divergent traditions -- one more virtuous and one more
vicious -- each of which entails its own interrelated sets
of virtues and vices.

I end with two conclusions and two questions. First of
all, I am arguing finally is that to the extent that the
citizenship of civic practices privileges martial practices
over other possible forms of civic action, the vices of this
tradition will be amplified. Due to its militaristic
nature, the Citizen-Soldier ideal has two major flaws. In
the first place, it requires the presence of an enemy. As
Brown puts it, Machiavellian "politics is utterly dependent
upon the presence of an enemy, it is at all times a fight,

and dissolves when opposition is not present or is too weak
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to inspire consolidated struggle."® The invocation of an
enemy for the purposes of fostering republican citizenship
brings out the vicious side of the Citizen-Soldier
tradition. Constant preparation for combat against an enemy
does indeed facilitate the creation of republican
citizenship but at an undemocratic price. Preparing for war
renders citizen-soldiers patriotic, as it fuels their desire
for conquest. Citizen-soldiers selflessly serve the
republic, but the cause of war exerts pressure on them to
conform. Military service necessarily requires both
feelings of fraternity and feelings of superiority toward
the enemy -- chauvinism. So, to the extent that the
militaristic practices comprise the civic practices
constitutive of citizenship, the vices of civic
republicanism will be strengthened. Question number one:
Would a broader, less combative variety of civic practices
produce the virtues of republican citizenship, while
minimizing its related vices?

Secondly, as we have seen 1in our discussion of
Machiavelli, martial practices play a key role in the
constitution of both armed masculinity and republican
citizenship within the Citizen-Soldier tradition; soldiering
forms the 1link that fuses masculinity onto citizenship.
Moreover, the combative nature of the armed masculinity
produced by this tradition results in the denigration of
femininity and all the values traditionally associated with

it. At the same time, however, because within the
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citizenship of civic practices, both masculinity and
citizenship are politically and socially constructed, this
leaves open the possibility of reconstructing traditional
configquration of gender and citizenship. This leaves us
with our second question: What would happen if women began
to engage in civic practices that produce masculine citizen-
soldiers? 1In the next chapter we will begin to answer these
two questions as we must examine the eighteenth century's
most important theorist of the Citizen-Soldier ideal: Jean-

Jacques Rousseau.
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9 See also Cassirer, The Myth of the State, 140-1.

2 Maurizio Viroli, “The Meaning of Patriotism,” paper presented at the
Walt Whitman Seminar, Rutgers University, 1 February 1994.

%3 Meinecke, Machiavellism, 410.

94 Brown, Manhood and Politics, 115.
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Chapter Two

'Jean-Jacques ... You are a Genevan':
Civic Festivals, Martial Practices, and the
Production of Civic Identity

"Your true republican is a man who . . . has eyes only for
the fatherland."
--- Rousseau, Government of Poland'

Rousseau's political theory presents us with the best
articulated eighteenth century version of the Citizen-
Soldier tradition. Although Rousseau's Citizen-Soldier
tradition parallels Machiavelli's to some extent, it also
differs from Machiavelli's in several interesting ways.
This chapter arques that the Citizen-Soldier stands at the
very center of Rousseau's theoretical framework because it
embodies a set of practices that produce the necessary
foundation for republican self-rule: The civic and martial
practices constitutive of the Citizen-Soldier also produce
patriotism, fraternity, and civic virtue, as well as the
general will 1itself, the essential prerequisites for
government aimed at the common good. At the same time,
however, the practices of the Citizen-Soldier tradition also
produce a set of vices that form the flipsides of those same
virtues: patriotism can produce nationalism, fraternity can
produce fusion, c¢ivic virtue can produce homogeneity, and

the general will can produce a totalizing civic identity.
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While these interrelated virtues and vices are always
inextricably linked, Rousseau's version of the Citizen-
Soldier actually exacerbates the vicious side of this
tradition because he creates unity through an all-
encompassing set of «civic and martial practices, the
channeling of all passion toward the fatherland, and the
production of a totalizing civic identity that replaces all
others. That is to say, while he avoids the problems
assoclated with the creation of unity through opposition to
an external enemy -- Machiavelli's vice -- Rousseau creates
unity by forging versions of fraternity, patriotism, and
civic identity that are so strong that they slip easily into
fusion, nationalism, and homogeneity.

Dialectical in nature, Rousseau's theoretical legacy is
appropriately dual. His ideas were used to bolster both
nationalism and popular sovereignty. At the end of the
chapter, we will see how Rousseau's Citizen-Soldier
contributed during the era of the French Revolution to both
the emergence of nationalism and as well as to the emergence
of the radical democratic concept of popular sovereignty
that underwrote both the French and the American
Revolutions. The chapter concludes with an examination of
the transgressive struggle of La Societe des Citoyennes
Republicaines Revolutionaires to occupy the position of the

Citizen-Soldier.
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Rousseau and Machiavelli

At first glance, Rousseau's argqument for the civic
militia parallels Machiavelli's in several ways. Like
Machiavelli, Rousseau argues that a civic militia made up of
all citizens forms the best mode of defense for a republic

because soldiers fight most effectively when defending their

own liberty: "people always fight better in defense of
their own than in defense of what belongs to others" (81).
Consequently, citizens make the best soldiers. Secondly,

like Machiavelli, Rousseau emphasizes the importance of a
civic militia as a bulwark against tyranny. And while
Rousseau, writing in the eighteenth century, primarily
feared a tyranny imposed by the King's standing army rather

than by mercenaries, his point is the same:

Regular armies have been the scourge and ruin of Europe. They are
good for only two things: attacking and conquering neighbors, and
fettering and enslaving citizens. . . . The state's true defenders
are 1its individual <citizens, no one of whom should be a
professional soldier, but each of whom should serve as a soldier
as duty requires (80-81).

The protection of the republic from tyranny requires "a good
militia"™ -- "a genuine, well-trained militia" -- "be ready
at all times to serve the republic" (81). And third, 1like
Machiavelli, Rousseau says that only defensive military
forces are needed in a republic. Because a republic is
fundamentally concerned with protecting liberty, "offensive
power is incompatible with fa republican] form of

government. Those who will freedom must not will conquest
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as well" (80). Furthermore, "he who tries to take away the
freedom of others nearly always ends up losing his own" (85).
According to this traditional argument, the civic militia is
the best defense against both tyranny and war.

And like Machiavelli -- or any theorist of the Citizen-
Soldier tradition, for that matter -- Rousseau presents a
model of citizenship which I have named the citizenship of
civic practices. According to this paradigm, "citizens" are
not pre-existing entities who then choose whether or not to
engage in political action. Instead, citizens are actually
produced through engagement in civic and martial practices.
One is not born but rather becomes a citizen, as one engages
with others in civic practices, in particular those of the
civic militia. And while the Citizen-Soldier tradition
requires both participation in legislation for the common
good and service in the militia, it is the latter that forms
the pre-requisite for the willingness to do the former.

And as with Machiavelli, Rousseau's Citizen-Soldier
constitutes a normative ideal that links military service to
participatory citizenship. Citizen-soldiers fight to defend
their right to self-govern and the corresponding republican
ideals of liberty, equality, fraternity, the rule of 1law,
the common good, civic virtue, and participatory
citizenship. Because of this connection, both halves of the
Citizen-Soldier are equally important. In other words, the

Citizen-Soldier ideal <cannot be equated simply with
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universal conscription. Instead, it 1links universal
conscription with participatory citizenship.

And finally, Rousseau's Citizen-Soldier ideal, 1like
Machiavelli's, fuses armed masculinity onto republican
citizenship. As we shall soon see, for Rousseau, being a
man means being a soldier. The two identities are
interconnected and mutually constituted through engagement
in martial practices. The ideal of the Citizen-Soldier then
fuses this performatively constructed armed masculinity onto
republican citizenship. As with Machiavelli, Rousseau's
male individuals become masculine republican citizen-
soldiers as they engage in the civic and martial practices
prescribed by the ideal of the Citizen-Soldier.

Despite these similarities, however, Rousseau's version
of the Citizen-Soldier tradition differs significantly from
Machiavelli's. That is to say, Rousseau's citizenship of
civic practices includes a much broader array of civic
practices than does Machiavelli's. While Machiavelli
focuses almost exclusively on martial practices as creating
the necessary prerequisites to self-government aimed at the
common good, Rousseau sees citizenship as constituted not
only through martial practices but also through the wide
variety of civic practices comprising the civic festival.
Martial practices play a central but not an exclusive role
in Rousseau's vision.

Machiavelli and Rousseau <create «civic  unity in

profoundly different ways and so present us with different
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dangers. Machiavelli imagines a unitary citizenry formed in
opposition to an external enemy, and this emphasis ends up
leading Machiavelli away from his claim about the defensive
nature of the civic militia and towards the valorization of
conquest. Rousseau, on the other hand, resists using the
threat of an external enemy to unify his citizenry. And
while Rousseau does make some use of the existence of
internal enemies -- particularity and femininity -- for the
most part he creates civic unity by envisioning an all-
encompassing set of civic and martial practices that produce
not only a totalizing civic identity that leaves no room for
particularity, but also versions of civic virtue,
fraternity, and patriotism so strong that they easily slip

over into homogeneity, fusion, and nationalism.

Rousseau's Citizenship of Civic Practices

In keeping with the Citizen-Soldier tradition, Rousseau
presents us with a citizenship of civic practices in which

individuals become citizens only as they engage together in

civic and martial practices. For example, in On the Social
Contract Rousseau defines citizenship as civic
participation: "As for the associates, they collectively

take the name people; and individually are called Citizens

as participants in the sovereign authority, and Subjects as

subject to the laws of the State.™ Individuals are only

citizens to the extent that they participate in sovereign
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authority, that 1is, in the civic practices of self-
government. In other words, "citizens" are not pre-existing
entities who then decide whether to engage in politics or
not. Instead, the category of "citizen" is constituted only
through engagement in civic and martial practices. Put
differently, the founding of a republic creates the
possibility of citizenship because it provides individuals

with the opportunity to become citizens as they participate

in the political process.

Rousseau's social contract reconciles the individual
and the community. Although the social contract transforms
"private person[s]" into a "moral and collective body" of
citizens, these citizens do not lose their standing as
individuals within the republic: "In addition to the public
person, we have to consider the private persons who compose
it and whose life and freedom are naturally independent of
it." In addition to maintaining "life and freedom" outside
of the body politic, the individual also retains his own
individual voice within the republic. As Rousseau puts it,
the "moral and collective body" created by the social
contract is "composed of as many members as there are voices
in the assembly.™ Here having a voice in the assembly
defines citizenship for Rousseau. In other words, Rousseau
constructs a dialectic between the individual and the
community. One does not stand opposed to the other.

Participatory citizenship is essential to Rousseau's

vision. The people must take an active role in governing
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themselves: "If the people promises simply to obey, it
dissolves itself by that act; it loses the status of a
people."’ Citizenship -- and even the concept of "the
people" -- requires civic participation. Unlike Kant's
categorical imperative, Rousseau's general will cannot be
determined in the abstract.f It requires hard political
work. The "pluses and minuses" of particular wills "which
cancel each other out" can only be known in practice.” No
one individual alone can do the work required of citizens.
And moreover, outside of the context of political
participation, there are no citizens because citizenship
must be constantly constructed and reconstructed through
engagement in civic practices.

Moreover, participation in civic practices actually
produces a new civic identity that replaces other more
particularistic identities.® That 1is to say, because
identity is performatively constructed, as the individual
participates in civic republican practices, he undergoes a

change of identity. "In place of the private person" stands

the citizen, an identity '"produce[d]" through civic
practices, such as participation in political assemblies and
service in the civic militia.’ And for Rousseau, particular

identities are not simply supplemented by the new civic

identity, but instead are replaced. Rousseau's vision has
no room for multiple identities. One cannot be, for

example, both a citizen and a Roman Catholic because such

split identities would divide the republic and "everything
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that destroys social unity is worthless."® Or as Rousseau
remarks in the Government of Poland, the Polish citizen
should be "purely Polish."™ The new civic identity does not
synthesize a multiplicity of particular identities, for
Rousseau. Instead, civic identity replaces other
identities.

Particular interests as well as particular identities
must be discarded in order to discover the general will.
That is to say, the general will by definition includes only
what citizens share in common: "There 1is often a great
difference between the will of all and the general will.

The latter considers only the common interest; the former

considers private interest, and is only a sum of private
wills" (61). The general will concerns what citizens share
in common and excludes what differentiates them from each
other.

Essentially, what Rousseau does is create unity out of
diversity, albeit by focusing only on what individuals share
in common. That is to say, Rousseau begins with the reality
of diversity of individuals -- not diverse by today's
standards, granted, but diverse in the sense that each
individual has his own unique desires, interests, and will.
Put differently, the political process as articulated by
Rousseau allows for a certain degree of heterogeneity, in
that he assumes there will be a multiplicity of conflicting
particular interests among citizens. In Rousseau's words,

men "may be unequal 1in force or in genius" (58) .
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Differences of wealth and rank may continue to exist within
a republic without being incompatible with ©political
equality. The important point is that these differences
should not affect citizenship in that all men, regardless of
particularities, can and should be transformed into citizens
through engagement in civic practices, such as soldiering.
Precisely because a <certain degree of heterogeneity
necessarily exists within any republic, engaging together in
civic practices 1is essential to the «constitution of
republican citizenship.

Again the critical point here is that citizenship must
be a relationship of political equality in the face of
individual differences. For Rousseau, the formation of the

social contract actually creates political equality:

The fundamental compact . . . substitutes a moral and legitimate
equality for whatever physical inequality nature may have placed
between men, and that although they may be unequal in force or in
genius, they all become equal through convention and by right.
(58, emphasis mine)

The rule of 1law within the community, self-given law,
assures the political equality of all citizens:
The social pact establishes equality among the citizens in that
they all pledge themselves under the same conditions and must all
enjoy the same rights. Hence by the nature of the compact, every
act of sovereignty, that is, every authentic act of the general
will, binds or favours all the citizens equally, so that the
sovereign recognizes only the whole body of the nation and makes
no distinction between any of the members who compose it. (76)
Republican citizenship necessarily entails political
equality.
Nevertheless, Iris Marion Young and Joan Landes rightly

argue that Rousseau's political equality and general will
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come at the expense of particularity and difference. They
criticize Rousseau's version of the common good for
excluding everything not held in common from political
deliberations.! In other words, Rousseau's general will
does not allow room for serious dissension and debate. As

Rousseau explains:

As long as several men together consider themselves to be a single
body, they have only a single will, which relates to their common
preservation and the general welfare. Then all the mechanisms of
the state are vigorous and simple, its maxims are clear and
luminous, it has no tangled, contradictory interests; the common
good is clearly apparent everywhere, and requires only good sense
to be perceived. . . . But when the social tie begins to slacken
and the State to grow weak; when private interests start to make
themselves felt and small societies to influence the large one,
the common interest changes and is faced with opponents; unanimity
no longer prevails in the votes; the general will is no longer the
will of all; contradictions and debates arise and the best advice

is not accepted without disputes.l2

Rousseau does not imagine a general will that is created out
of real political deliberation among diverse individuals
with (initially) very different agendas. Instead, his
general will requires the elimination of particularity from
the political discussion. Only with this done, can citizens
focus on what they share in common. Rousseau may create
unity out of diversity, but only at the expense of
diversity.

As Young and Landes argue, because the general will
"considers only the common interest," it cannot address the
particular issues that concern only certain sectors of the
population. That 1is, Rousseau's political process cannot
include so-called “women’s issues” because these issues are

seen as particular rather than universal. Thus, Young and
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Landes conclude, the usefulness of Rousseau's concept of the
general will for contemporary American politics is limited.
And on this point they are right: A conception of the
common good that cannot accommodate real debate and that on
principle cannot address political issues of concern only to
particular sectors of the citizenry, such as women, African-
Americans, lesbians, or gay men, should not be incorporated
into contemporary American politics. Nevertheless, despite
the limitations of Rousseau's general will, this does not
mean, I would argue, that every rendition of the common good
has to be exclusionary, as Young and Landes imply. However,
as with other aspects of Rousseau's theoretical vision, his
general will overemphasizes unity and so ends up becoming
exclusionary and thus undemocratic -- a point we will
address more fully below.

These problems notwithstanding, however, Rousseau's
restriction of the general will to what citizens share in
common prevents his political theory from becoming
totalitarian. The general will itself is not a totalitarian
concept. As Rousseau emphasizes, the general will does
allow room for personal freedoms, for the pursuit of
"particular desires, needs, and interests" and for "personal

satisfaction" -- outside of the body politic; the individual

maintains "life and freedom . . . independent of" the body

politic. That is to say, "each person alienates through the
social compact only that part of his power, goods, and

freedom whose use matters to the community." He does not
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abandon everything. And while "the sovereign alone is the
judge of what matters, . . . the sovereign, for its part,
cannot impose on the subjects any burden that is useless to
the community."” And of course, we must remember here that
for Rousseau the sovereign is nothing other than the body
politic made up of all citizens. Consequently, Rousseau can
plead innocent to the charges of "totalitarianism" as

leveled by J. L. Talmon."

Civic Festivals:
Creating the Foundation for the General Will

Rousseau begins On the Social Contract by puzzling over
how to reconcile individual freedom with civil society and

the rule of law:

"'Find a form of association that defends and protects the person
and goods of each associate with all the common force, and by
means of which each one, uniting with all, nevertheless obeys only
himself and remains as free as before.' This is the fundamental
problem which is solved by the social contract.""
Rousseau's reconciliation of individual freedom with a civil
society governed by the rule of law depends upon his
definition of freedom. Rousseau defines freedom, not as the
absence of law, but rather as obedience only to one's own
will: When an individual obeys only himself, he is free.
Working from this definition, Rousseau reasons that if
freedom 1is obedience only to one's own will, then an

individual remains free when he obeys self-willed law:

"Obedience to the law one has prescribed for oneself is
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freedom."'® In this way, Rousseau reconciles freedom with
obedience to the law.

This solution leads Rousseau to another puzzle,
however: What guarantees that a man will obey the law he
gives to himself? As Rousseau phrases this question (in a
different text): "By what means are we to move men's hearts
and bring them to love their fatherland and its laws?"'” The
cursory answer he presents in On the Social Contract is that
"mores, customs, and especially . . . opinion -- a part of

the laws unknown to our political theorists, but on which

the success or all the others depends" -- play a key role in
creating the foundation for republican self-rule. This
"fourth" and "most important" type of law -- mores, customs,
and opinion -- is

not engraved on marble or bronze, but in the hearts of the
citizens; which is the true constitution of the state; which gains
fresh force each day; which, when other laws age or die out,
revives or replaces them, preserves a people in the spirit of its
institution, and imperceptibly substitutes the force of habit for
that of authority.w
In other words, the existence of common mores, customs, and
opinions forms the foundation for the existence of the
general will and for the willingness to obey its laws.

The Citizen-Soldier stands at the very center of
Rousseau's entire theoretical framework because this figure
embodies the practices that produce the necessary foundation
for the existence of a general will and obedience to the

laws it generates. More specifically, the willingness of

the citizen to obey self-given laws depends upon the
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existence of patriotism, fraternity, and civic virtue -- all
of which are created through engagement in civic and martial
practices. Patriotism, fraternity, and civic virtue are not
natural attributes of men. Instead, they must be created
within the right institutional context. The "spiritual
vigor" and "patriotic zeal" characteristic of the ancients
are "unknown to us moderns," Rousseau tells us, only because

we do not use our political institutions to construct these

qualities as a second nature. "What prevents us from being
the kind of men [the ancients] were?" Rousseau asks. His
answer: "The prejudices, the base philosophy, and the

passions of narrow self-interest which, along with

indifference to the welfare of others, have been inculcated

in all our hearts by ill-devised institutions."" The

institutional context is the primary determinant of how men
will behave. Only engaging together in civic practices will
transform self-interested individuals into republican
citizens, who have a general will and will consider it
rather than just their own narrowly defined interests. For
this reason, institutionalized arenas for civic action are
critical to Rousseau's vision: Without them we will have
not citizens obedient to the general will but rather self-
interested individuals.

Civic festivals play an important role in the creation
of patriotism, which forms a necessary pre-condition for

obedience to the law. "By what means," Rousseau asks,
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are we to move men's hearts and bring them to love their
fatherland and its laws? Dare I say? Through the games they play
as children, through institutions that, though superficial man
would deem them pointless, develop habits that abide and
attachments that nothing can dissolve.®
Civic-oriented games teach children patriotism by teaching
them to love and respect the ©principles of «civic
republicanism. Playing together in public gets children
"accustomed, from an early moment, to rules, to equality, to
fraternity, to competitions, to 1living with the eyes of

their fellow-citizens upon them, and to seeking public

approbation."? 1In this way, it prepares them for republican

citizenship. Participation in civic practices ~-- in public
play as children and in the civic militia as men -- creates
patriotism.

Civic festivals also play a key role 1in the
constitution of republican citizens because they help create
fraternal bonds among individuals, which form a necessary
pre-requisite for the general will. "These festivals,"
Rousseau tells us, "serve many useful purposes which would
make of them an important component of the training in law
and order and good morals [manners]."® At the civic
festivals, Rousseau arques, "each sees and loves himself in
the others so that all will be better united."® Its

purposes include

bring[(ing] people together not so much for a public entertainment
as for the gathering of a big family, and from the bosom of joy
and pleasures would be born the preservation, the concord, and the

prosperity of the republic.®*
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Participating in civic festivities together creates a sense
of fraternity that underlies the existence of the general
will.

Moreover, civic festivals contribute to the
constitution of a common civic identity among diverse
individuals. As Mona Ozouf argques, one of the "great
mythical experiences" of the eighteenth century was "the
individual who 1is rebaptized as citizen in the festival."”
In the Enlightenment world of the eighteenth century, "men
were individuals, in theory all identical, all equal, but
solitary." However, "through the festival [a] new social
bond was to be made manifest, eternal, and untouchable."
Echoing Rousseau, she explains that "the festival was an
indispensable complement to the legislative system, for
although the 1legislator makes the 1laws for the people,

¥ Individuals could

festivals make the people for the laws."
become citizens -- become a people -- only as they
participated together in civic practices, such as those
comprising the festivals.

In fact, civic festivals played a key role in the
construction of Rousseau's own civic identity. In his
famous footnote 1in The Letter to D'Alembert, Rousseau
recounts an early experience with a civic festival as a
formative 1incident 1in the <creation of his own civic
identity: "I remember having been struck in my childhood by

a rather simple entertainment, the impression of which has

nevertheless always stayed with me in spite of time and

Reproduced with permission of the copyright owner. Further reproduction prohibited without permission.



variety of experience.” Rousseau's father explicitly
spelled out the meaning of the civic festival to the young

man:

“Jean—-Jacques,” he said to me, “love your country. Do you see
these good Genevans? They are all friends, they are all brothers;
joy and concord reign in their midst. You are a Genevan; one day
you will see other peoples; but even if you should travel as much

as your father, you will not find their likes.”®

Clearly, for the young Rousseau, witnessing the civic
festivities of his community played an essential role in the
constitution of his civic identity. He essentially became a
Genevan as he participated in civic festivals with other
Genevans.

The practices of the civic militia form the centerpiece
of the civic festival as both described and prescribed by

Rousseau:

The regiment of Saint-Gervais had done its exercises, and,
according to the custom, they had supped by companies; most of
those who formed them gathered after supper in the St. Gervais
square and started dancing all together, officers and soldiers,
around the fountain, to the basin of which the drummers, the

fifers and the torch bearers had mounted."”
The spectacle of these martial practices instilled in the

young Rousseau a passionate allegiance to Geneva:

A dance of men, cheered by a long meal, would seem to present
nothing very interesting to see; however, the harmony of five or
six hundred men in uniform, holding one another by the hand and
forming a long ribbon which wound around, serpent-like, in cadence
and without confusion, with countless turns and returns, countless
sorts of figured evolutions, the excellence of the tunes which
animated them, the sound of the drums, the glare of the torches, a
certain military pomp in the midst of pleasure, all this created a
very lively sensation that could not be experienced coldly.

There resulted from all this a general emotion that I could not
describe but which, in universal gaiety, is quite naturally felt

in the midst of all that is dear to us.®

As this passage demonstrates, participation in civic

festivals produces a civic identity, feelings of fraternity,
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and a passionate patriotism, all of which undergird civic
participation, military service, and the general will
itself.

The martial practices that form the centerpiece of the
Rousseauian civic festival also play a key role in the
creation of civic virtue. Engagement in martial practices
creates the "strength and vigor" of the body necessary for
both the ability and the willingness to defend republican
liberty:

What view of hunger, thirst, fatigues, dangers, and death can men
have if they are crushed by the smallest need and rebuffed by the
least difficulty? Where will soldiers find the courage to bear
excessive work to which they are totally unaccustomed?®
Rousseau argues that the aristocratic armies of his day pale
in comparison to the more vigorous ancients:
If the strength of the men of antiquity is compared to that of the
men of today, no sort of equality can be found. Our gentlemen's
exercises are children's games next to those of ancient gymnastic;
rackets (la paume) has been abandoned as too fatiguing, and we can
no longer travel by horseback. I say nothing of our troops. The
marches of the Greek and Roman armies can no longer be conceived.
Just to read of the length of march, the work, and the burden of
the Roman soldier is tiring and overwhelms the imagination. .
We are fallen in everything.30
Rigorous martial practices are necessary to produce soldiers
physically capable of defending republican liberty.
According to Rousseau, the creation of a vigorous and
healthy body forms the necessary prerequisite for the
existence of civic virtue -- the willingness to obey the
general will. Rejecting the Cartesian mind/body split,
Rousseau sees a direct connection between the will of the
soul -- a combination of heart and mind -- and the vigor of

the body. Martial practices are essential to the production
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of citizens because they provide the foundation for the
existence of virtue -- defined as "strength and vigor of the
soul" -- which is the necessary prerequisite for government
in accordance with the general will. Martial practices do
this by providing virtue's necessary foundation: "strength
and vigor of the body." "Military exercise" makes men
virtuous by making them "vigorous and warlike" in both body
and soul (54). That is why, "the ancient Greek republics

forbade their citizens the practice of those tranquil
and sedentary occupations which, by weighing down and
corrupting the body, soon enervate the vigor of the soul"”
(55). When in Rome "military discipline was neglected,"”
Rousseau tells us, "virtue . . . was lost"™ (45). A weak
body falls prey to the appetites. Only a robust body can
place virtue over desire and particularity.

Rousseau valorizes the ancients -- particularly, the
Spartans and the Roman republicans -- because they
understood the ways in which engagement in martial practices
contributed to the constitution of <citizens. More
specifically, the ancients used their military institutions
to create the virtues which are the necessary foundation of
patriotism and fraternity -- all necessary characteristics
of republican citizenship. That is to say, Rousseau argues
that military exercises produce the "moral qualities"
necessary to patriotism: They create "magnanimity, equity,
temperance, humanity, [and] courage" without which "that

sweet name fatherland will never strike [man's] ear," will
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be "forgotten," or at least "disdainfully" dismissed (56,
50, 45). And without a sense of patriotism, "unity" will
disintegrate and "sects" will be "embraced" (45) .
Consequently, the republic will cease to exist, and we will
"no longer have citizens" (59). Thus, Rousseau praised the
ancients because their military practices created the moral
virtues, @patriotism, and fraternity -- all qualities
necessary for the republic and its citizen-soldiers.

Thus, the ideal of the Citizen-Soldier stands at the
center of Rousseau's entire theoretical vision. This figure
represents the integration of a variety of civic practices,
all of which are essential for republican citizenship. Both
halves of the Citizen-Soldier are equally important.
Citizen-soldiers acquire a common civic identity and learn
patriotism, fraternity and civic virtue through engagement
in civic practices, including but not limited to military
service. And it is the acquisition of these characteristics
which undergirds the willingness of citizen-soldiers both to
govern themselves in accordance with the general will and to
risk their lives to defend the republic through
participation in the civic militia. Citizen-soldiers make
laws for themselves and are willing to defend their ability

to do so.
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"In a Republic, Men Are Needed."

The figure of the Citizen-Soldier fuses armed
masculinity onto republican citizenship. That is to say,
the practices productive of citizen-soldiering within the
civic republican tradition also construct armed masculinity.
For example, soldiering is central both to what it means to
be a citizen and to what it means to be a man. We can see
the conflation of the three identities —-- man, soldier, and

citizen -- in the following passage:
In Switzerland, every bridegroom must have his wuniform (it
forthwith becomes the suit he wears on feast-days), his regulation
rifle, and the full equipment of a foot-soldier. He is at once
enrolled in the local company of the militia. In the summertime,
on Sundays and on feast-days, he and his fellows are put through
drills in accordance with the schedules for the several rosters.®-
In order to participate in the institution of marriage, an
essential rite of passage into manhood, a male individual
must wear a military uniform and bear arms: He must become
a soldier. Secondly, becoming a soldier requires active
participation in the civic militia which links soldiering to
citizenship. And finally, the manly citizen-soldier must
wear his uniform and participate in martial "drills" as part
of the civic festivities of his community held "in the
summertime, on Sundays and on feast-days." To be a man, he
must be a soldier, and to be a soldier, he must also be a
citizen. In sum, soldiering is central both to what it

means to be a man and what it means to be a citizen. Man,

soldier, and citizen are one and the same. Thus, Rousseau
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presents participation in the civic militia as central to
masculinity, to citizenship, and to civic life in general.

In arguing that the same practices simultaneously
produce citizenship and masculinity, my analysis differs
from Judith Shklar's classic republican interpretation of
Rousseau's work, Men & Citizens.® In that work, Shklar
argues that Rousseau presents two competing and'mmtually
exclusive models of society, one for men and one for
citizens: "One model was a Spartan city, the other a
tranquil household, and the two were meant to stand in polar
opposition to each other."* Men have to choose one or the
other ideal, she argues; they cannot use both.¥ Texts such
as the New Heloise and the Emile present a model of society
for men, Shklar argues, while the Discourse on the Arts and
Sciences, the Government of Poland, and the Social Contract
present a political society for citizens. In opposition to
that argument, I show in this chapter that the texts Shklar
designates as examples of the citizen model are as much
about masculinity as they are about citizenship.

Citizenship and masculinity are profoundly
interconnected for Rousseau because both identities are
performatively constructed through the same set of civic and
martial practices. And because they are performatively
constructed, they can never be permanently achieved. As
Linda Zerilli demonstrates, for Rousseau "sexual desire and
gender difference emerge in society; they are not natural

136

facts but performative enactments. Likewise, Elizabeth
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Wingrove argues that Rousseau made the "realization that

gender is an assumed identity. . . . Becoming a man means
correctly performing a role."” Consequently, for Rousseau

"the ontological and psychic status of 'maleness' becomes as
problematic as that of the citizen. [(Thus,] it would seem
that both the man and the citizen need to be produced"’ --
and produced simultaneously. In other words, because of the
performative nature, both masculinity and republican
citizenship must be continually constructed and
reconstructed through engagement in civic and martial
practices.

Rousseau sees martial practices as essential to the
construction of armed masculinity, which is central to his
version of republican citizenship. As he puts it, "the

first Romans lived like men and found in their constant

[military] exercises the vigor that nature had refused

them."*® Not masculine by nature, the Romans were men only
because they "lived like men." Moreover, because one is not
born but rather becomes a man -- to expand upon Simone de
Beauvoir's famous insight (and Judith Butler's
interpretation of it) -- the acquisition of masculinity is a
process that can never be finally finished.® As Rousseau
says, the Romans became masculine only through "constant
exercise." Only continual engagement in martial practices

w0 - of

prevents the emergence of a "softness of character
femininity -- that always threatens to disrupt the

constitution of armed masculinity. For example, Rousseau
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condemns his contemporary males for losing their masculine
"vigor . . . in the indolent and soft life to which our
dependence on women reduces us." Because gender is
performatively constructed, males become like women when

they "live like them."" To prevent this dissolution of

masculinity, Rousseau advocates military exercises to teach

participants "what they ought to do as men."” He wants

"military discipline"” to produce the manly '"military
virtues." Otherwise "effeminate customs" will replace
"heroic actions.™® Rousseau wants to remember the important
role of martial practices 1in the production of manly
citizen-soldiers.

Since masculinity is always constructed in opposition
to femininity, "women" must be excluded from the practices
constitutive of masculinity. Women do not participate in
the martial practices that are central to republican
citizenship. Nor can they join in the civic deliberations
of the male-only circles. And at civic festivals, married
women serve as spectators only. So while girls do
participate in the civic festivals, the lessons they learn
there differ markedly from those of the boys. In Wingrove's
words, "it 1is around and through sexual roles that the
festival itself is organized. . . . Its central focus is to
make [people] unequal as it makes them men and women, as it
makes them ruler and ruled.™* While boys participate in
civic festivals as a preparation for citizenship, girls

participate in order to meet a husband. Marriage for boys
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forms the gateway into civic life. For girls, it marks a
final exit.

Since gender identity is performatively constructed --
engagement in "masculine" practices produces "men" and
engagement in "feminine" practices produces "women" --
Rousseau envisions very different roles for boys and girls
who participate in civic festivals. For example, Rousseau

wishes

that every year, at the last ball, the young girl, who during the
preceding one has comported herself most decently, most modestly,
and has most pleased everyone . . . be honored with a crown

and the title of Queen of the Ball.®
Participation in the feminine civic practices during the
festivals teaches young girls decency, modesty, and charm.
Ultimately, femininity will require the continual exclusion
from civic practices.

At the same time, however, engagement 1in masculine
civic practices prepares young boys to become masculine
citizen-soldiers. For example, Rousseau wants contemporary
boys be "rustically raised," as they were in his time.

During that utopic era,

the fathers took the (boys] with them on the hunt, in the country,
to all their exercises, in every society. Timid and modest before
aged people, {the boys] were hardy, proud, and quarrelsome among
themselves. They had no hairdo to preserve; they challenged one
another at wrestling, running, and boxing. They fought in good
earnest, hurt one another sometimes, and then embraced in their
tears. They went home sweating, out of breath, and with their
clothes torn; they were real scamps, but these scamps made men who
have zeal for the service of the country in their hearts and blood

to spill for it.*

The games boys play as children prepare them for

participation in the civic and martial practices
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constitutive of masculine citizen-soldiering. On the other
hand, the games girls play as children prepare them for the
exclusion from civic and martial practices that constitutes
femininity.

While Rousseau's vision requires the participation of
women as spectators in civic festivals, they must not be
included in the practices constitutive of armed masculinity
and republican citizenship. So during the ideal martial
festival of Rousseau's youth, when "five or six hundred men
in uniform, [held] one another by the hand and form[ed] a
long ribbon which wound around, serpent-like, in cadence and
without confusion," at least as Rousseau tells it, "the
women were in bed." Undisturbed, the citizen-soldiers of
Rousseau's republic exuberantly engaged in homosocial
martial practices that constituted them as masculine
republican citizen-soldiers.

As soon as they realized the festival had begqun,
however, the women "came down" to the public square --
perhaps wishing to engage in the civic practices that would
constitute them as republican citizens alongside men.
Nevertheless, the arrival of the women disrupted the dance
of republican citizenship. When the women arrived on the

scene, Rousseau tells us, "the dance was suspended."” And

although the men "wanted to pick up the dance again,

it was impossible; they did not know what they were doing

any more; all heads were spinning with a drunkenness sweeter

than that of wine."¥ As Zerilli explains it, "the presence
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of the women who came down to join the men (each woman joins
her husband) guards against another threat: the manly dance
that might very well have transgressed itself into
homoerotic ecstasy."® The masculine practice of the
soldiers' dance must not accommodate the participation of
women, but their absent presence was necessary to keep men's
focus off each other, so that it can remain on the
fatherland -- a point we will explore more completely in a
moment.

What would happen if women began to engage in the
practices constitutive of masculine citizenship? Since
gender 1is performatively constructed rather than rooted in
nature, it can never be permanently secured. In Zerilli's

words,

what Rousseau teaches and fears is that natural man and woman are
pedagogical constructions and highly unstable ones at that. There
is a profound sense in his writings that gender boundaries must be
carefully fabricated and maintained because they have no sclid
foundation in nature. . . . For what haunts the writer Rousseau
above all else is the . . . fear that, if the code of gender
difference is not strictly adhered to at each and every moment,
all is lost.”
So if "women" began to engage in the practices constitutive
of masculinity, then two things might happen. First of all,
"women" might become "masculine" -- which is scary enough.
But even more frighteningly, "men" might become "feminine."
Zerilli emphasizes this latter fear: What contemporary man
fears is "the similitude of his sexual other"; he dreads
"becoming woman." In other words, he dreads the femininity

lurking inside himself. And as we recall, Hannah Pitkin
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came to a similar conclusion in her study of masculinity in
the work of Machiavelli. As Pitkin puts it, "feminine power
seems to be in some sense inside . . . men themselves."®

Traditionally, martial practices have functioned to
construct a masculinity defined in direct opposition to
femininity and to keep the feminine threat inside men at
bay. As we recall, Pitkin emphasizes this in her discussion
of Machiavelli's stress on military service in the militia:
"only ferocious discipline and terrifying punishments" can
prevent men from becoming feminine.® Likewise, Zerilli
argues that in order to remain a masculine republican
citizen, Rousseau's individual must not forgo "active
participation in the public duties and ceremonies that alone
safeguard against the feminine threat: military service .
. and the 'periodic assemblies.'"® Masculinity requires
constant engagement in civic and martial practices.

And the same practices constitutive of masculinity also
constitute republican citizenship. The republic depends

upon constant civic and martial participation. In

Rousseau's words,

as socon as public service ceases to be the main business of the
citizens, and they prefer to serve with their pocketbooks rather
than with their persons, the State is already close to ruin. Is
it necessary to march to battle? They pay troops and stay home.
Is it necessary to attend council? They name deputies and stay
home. By dint of laziness and money, they finally have soldiers

to enslave the country and representatives to sell it.*

For Rousseau, both republican citizenship and armed

masculinity require continual participation in the civic and
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martial practices embodied by the ideal of the Citizen-

Soldier.

Producing Republican Desire

One of the most important insights of the «civic
republican tradition -- and one we should remember today --
is that self-government aimed at the common good requires a
passionate attachment to the community created through
participation in civic practices. As I have argued, the
figure of the Citizen-Soldier stands at the center of
Rousseau's entire theoretical vision because the martial
practices through which he is constituted create the general
will and instill in individuals the characteristics that
undergird their willingness to obey laws they give to
themselves. In other words, while the general will yields
legitimate laws which men respect on the basis of reason,
this is not enough to ensure that men will obey the law.
Men must also be moved to obey the law through a passionate
connection to the republic and his fellow citizens, in other
words, through patriotism, fraternity, and a common civic
identity, all of which are created through engagement in
civic and martial practices. Consequently, we can see in
Rousseau's work that a citizenship of <civic practices
engages individuals both at the level of reason as they make
laws for themselves and at the level of passion as they

participate in the civic militia and its attendant communal
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festivities. In short, passion plays Jjust as important a
role in Rousseau's republican theory as does reason.

The centrality of passion and the body to Rousseau's

project -- and to the Citizen-Soldier tradition of civic
republicanism in general -- is often overlooked by feminist
theorists. For example, both Landes and Young accuse

Rousseau of constructing a public sphere based on reason
that requires the exclusion of passion. In Young's words,

Rousseau {(among others)

instituted a moral division of labor between reason and sentiment,
identifying masculinity with reason and femininity with sentiment
and desire. . . . By assuming that reason stands opposed to
desire, affectivity and the body, the civic public must exclude
bodily and affective aspects of human existence.

This dichotomy profoundly affects citizenship, she
continues, because it results in the exclusion "from the
public [0of] those individuals and groups that do not fit the
model of the rational citizen who can transcend body and
sentiment."* Landes makes a similar argument in her
analysis of the Rousseauian "public sphere."*

What both Young and Landes fail to recognize, however,
is that within Rousseau's theory -- and we can see this in
the civic republican tradition in general -- citizenship
engages passion and the body as well as reason and the mind.
Citizens do not "transcend" affectivity and desire, but
rather direct their emotions and passions toward the
republic. That 1is, citizenship requires not only rational
self-rule but also a passionate commitment to the republic,

instilled in citizens as they engage together in civic and
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martial practices. Again, within Rousseau's work in
particular and civic republicanism in general, citizenship
engages individuals both at the level of reason and at the
level of passion.*®

However, while Rousseau recognized the centrality of
passion to republican citizenship, he also realized the
dangerous potential of passion to disrupt the fragilely
constructed unity of the republic. That is, while passion
could unify the republic if converted into patriotism,
fraternity, and c¢ivic wvirtue, it could also disrupt the
republic by fracturing the general will and drawing the
citizen into the private realm where he can focus on
fulfilling his own personal desires.

Rousseau's proposed solution to this puzzle entails the
channeling of all desire toward the republic. For example,

in the Government of Poland, Rousseau argues as follows:

The newly-born infant, upon first opening his eyes, must gaze upon
the fatherland, and until his dying day should behold nothing
else. Your true republican is a man who imbibed love of the
fatherland, which is to say love of the laws and of liberty, with
his mother's milk. That love makes up his entire existence; he
has eyes only for the fatherland, lives only for his fatherland;
the moment he is alone, he is a mere cipher; the moment he has no
fatherland, he is no more; if not dead, he is worse—-off than if he

were dead.”
From the moment he 1is born until the day he dies, the
passion of the citizen must be directed toward the
fatherland.

Rousseau praises Lycurgus for accomplishing this feat

with the Spartans:

He saw to it that the image of the fatherland was constantly
before their eyes -- in their laws, in their games, in their
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homes, in their mating, in their feasts. He saw to it that they
never had an instant of free time that they could call their own.
And out of this ceaseless constraint, made noble by the purpose it
served, was born that burning love of country which was always the
strongest -- or rather the only -- passion of the Spartans, and

which transformed them into beings more than merely human.®

The fatherland should be the only passion of the republican
citizen.

One of the keys to producing the fatherland as the
central object of desire involves constant engagement in the
civic and martial practices constitutive of masculine
republican citizenship. So while the general will is not
totalitarian in that it reserves plenty of space for the
individual outside the purview of the "state," Rousseau
wants the individual to choose to spend all his free time
participating in civic practices. In other words, the civic
practices constitutive of the general will and republican
citizenship are so time-consuming and all-encompassing that
they 1leave 1little room to explore the particularistic,
private interests excluded from the general will. In
Rousseau's vision almost all of the individual's "particular
desires, needs, and interests" should be aimed at the
fatherland: "The better constituted the State, the more
public affairs dominate private ones in the minds of the
citizens."® The "life and freedom" the citizen maintains
"independent" of "the body politic" should be absorbed with
the civic practices constitutive of love of the fatherland.

Spending all his time participating in «civic and
martial practices, the individual develops a very strong

civic identity that replaces all others. The citizen does
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not maintain or develop any more particular identities that
could compete with his civic identity. Instead, each

citizen "gives his entire self" (53). He must not be torn by

dual allegiances because "everything that destroys social
unity is worthless™ (128). Making the fatherland the
primary object of desire and citizenship the only form of
identification ensures republican unity.

The elimination of all competing identities and the
elevation of the fatherland to the ultimate object of
desire creates a very strong fusion among Rousseau's

citizens. Since the citizen's

alienation is made without reservation, the union is as perfect as
it can be, and no associate has anything further to claim.

Each of us puts his person and all his power in common under the
supreme direction of the general will; and in a body we receive
each member as an indivisible part of the whole. (53)

The comprehensive set of civic practices Rousseau advocates
creates not only a general will but also an extremely tight
fusion of individuals into an "indivisible" union.

Despite Rousseau's democratic motivations, such a high
degree of fusion is ultimately undemocratic because it
requires the annihilation of difference and the neglect of
particular concerns. As Benjamin R. Barber puts it, "the
more effective such affective institutions are, the less
need there will be for democratic politics, and the more
likely it is that a community will take on the suffocating
unitary characteristics of totalistic states."® In fact,
Rousseau exhibits three central characteristics of what

Barber terms "unitary democracy." First, Rousseau conceives
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of citizens as "brothers" rather than "neighbors."® Civic
bonds are so strong for Rousseau that civic festivities are
like "the gathering of a big family."® Second, the identity
of citizen is the only permissible one. And third, the
"ideal ground" of the community is "common beliefs, wvalues,
ends, identity (substantive consensus)" -- the unity of the
general will. But while Rousseau incorporates these
characteristics into the hidden foundation of his general
will, he does not embrace another key characteristic of

"unitary democracy": the citizenship of blood.® We will

discuss this point more fully below.

The Fantasy of Woman in Rousseau's Civic Imaginary

Rousseau's totalizing civic identity and "perfect”
fusion depend upon the exclusion of women because his plan
to channel all desire toward the fatherland depends upon the
fantasmatic construction of Woman in his work -- what
Zerilli calls "that celestial object.” Maintaining the
fantasy of Woman requires women's exclusion from the civic
and martial practices constitutive of masculine republican
citizenship because if "women" participated in these
practices, the fragile performative construction of gender
identity would be undermined and with it the fantasy of
Woman.

According to Zerilli, Rousseau constructs a fantasmatic

Woman who demands virtue in men. This fantasy performs
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three important political functions. In the first place,
the fantasy transforms men's sexual desire for women into a
desire for virtue. That is, if women are sexually attracted
only to men of virtue, men must become virtuous republican
citizens, 1if they hope to gain the love of their sexual
objects. As Lord Bomston says to Saint~-Preux in Julie: "Do
you know what has always made you love virtue? In your eyes
it has taken on the form of that lovely woman who typifies
it so well, and so dear an image could hardly let you lose
the inclination for it."*® Carol Blum and Elizabeth Wingrove
concur with Zerilli: Rousseau eroticizes virtue as a way of
enticing men to act like men.® Women on stage exercise
power over men, Rousseau reasons, so Wwhy not use men's
desire to be under the spell of women for the good of the
republic? Rousseau wants republican festivals to replace
the actress as object of men's scopic desires. "So
'magnificent' 1is this [republican] spectacle of men,"
Zerilli tells us, "that it will extinguish man's fatal
desire to gaze at that other blazing magnificence: the
sumptuous body of the salonniere or the actress."® Or as
Wingrove puts it, "Rousseau's strategy is to nourish desires
whose satisfaction consists in the fulfillment of republican
duty."¥ In this way, Rousseau tries to put sexual passion
into the service of the fatherland.

Secondly, Zerilli arques that Rousseau constructs a
fantasy of the virtuous Woman to help protect men from their

desire for actual women. That way, when a woman does not
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live up to the fantasy in a man's head, he will no longer
desire her. In Zerilli's words, "that celestial object,
that magnificent fetish, the imperious and mute woman of the

male imaginary . . . protects man against that other sort of

woman and all her sex, against the speaking woman of the

theater and the salon."® As Rousseau himself says, "by
providing the imaginary object, . . . I easily prevent my
young man from having illusions about real objects."® That

is to say,

it is unimportant whether the object [the fantasy of Woman] I
depict for him [Emile] is imaginary; it suffices that it make him
disgusted with those that could tempt him; it suffices that he
everywhere find comparisons which make him prefer his chimera to
the real objects that strike his eye. And what is true love
itself if it is not chimera, lie, and illusion? We love the image
we make for ourselves far more than we love the object to which we
apply it.™
In love with the fantasy of Woman, men can reject any woman
who falls short of demanding republican virtue in him. The
fantasy of Woman becomes the device Rousseau uses in his
scheme to channel passion into the service of the republic.
And finally, Zerilli argues that the fantasy of Woman
who demands manly republican virtue in men protects man
against his own feminine desires which would soften his
martial virtue and hinder his ability to become a citizen-
soldier.™ As Rousseau tells an Emile on the brink of
manhood: "A new enemy is arising which you have not learned
to conquer and from which I can no longer save you. This

enemy is yourself."” The enemy is inside Emile: It is not

only "the desire for a woman" but also the desire "to be at
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the feet of woman, if not to be a woman."” The fantasy of
the virtuous Woman demands that men act 1like masculine
republican citizen-soldiers and so helps prevent men from
submitting to feminine desires.

In other words, not only does Rousseau's fantasy of
Woman help eroticize the civic practices constitutive of
citizen-soldiering, but the presence of the fantasy as an
object of men's desires helps prevent the civic passion
expressed in male-only groups from slipping into explicit
homoeroticism. If men started focusing on homoerotic
desire, two things would happen, both of which would lead to
the collapse of the republic. First of all, explicit
homoerotic desire could disrupt the unity of the republic,
by creating divisions among men. Secondly, if men gave into
"feminine" desires, the fragile performative construction of
gender identity would begin to break down. And without
"masculinity" there could be no "republican citizenship."
If masculinity is constructed in opposition to femininity,
then to give over to feminine desires in oneself would be to
abandon masculinity, which would be to abandon republican
citizenship, since the two are linked in Rousseau's thought
via the ideal of the Citizen-Soldier.

But while Rousseau's recognition of the precariousness
of performatively constructed categories of civic and gender
identity led him into a '"quick retreat into a rigid
conception of sexual difference,"™ his citizenship of civic

practices actually leaves open the radical possibility of
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expanding republican citizenship to include "women." As we
have seen so far, engagement in martial practices
constitutes armed masculinity, which is then fused onto

republican citizenship through the ideal of the Citizen-

Soldier. Armed masculinity -- or any type of masculinity
for that matter -- 1is not a natural attribute of male
individuals. Instead, it is an always precarious artifice

that must be constantly constructed and reconstructed
through engagement in masculine practices. Civic republican
citizenship has been masculinized by its connection to
soldiering which has been masculinized by its cultural
conflation with masculinity.

But if masculinity is not a natural attribute of male
individuals, but instead is constructed through a series of
performances, then what would happen if "women" began to
engage in the practices constitutive of masculinity?
Throughout his work, Rousseau vehemently insists that women
be denied access to @participation in the ©practices
constitutive of republican citizenship and armed masculinity
-- such as the soldiers' dance discussed above. So while
masculine republican citizens have been constituted through
engagement in civic and martial practices, feminine subjects
have been (partially) constituted through the exclusion from
these same practices. If this is the case, then what would
happen if "women" began to engage 1in the practices

constitutive of both armed masculinity and republican
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citizenship? Could women's transgressive engagement in
these practices make them citizen-soldiers?

The performativity theory of identity inherent in
Rousseau's vision leaves open the possibility of subversive
transgender performances.” In other words, if gender does
not flow naturally from biological sex, then there 1is no
guarantee that a biological male will become a masculine man
and a biological female a feminine woman. For example, Blum
argues that, in his fantasies, Rousseau often identified as
a woman: "He began imagining himself to be alternately
Julie, Claire, and Saint-Preux. . . . In his ecstasy
Rousseau could move easily back and forth between subject
and object, male and female, lover and beloved."™ Moreover,
the culturally constructed imperative that "men" must become
"masculine" and "women" become "feminine" does not always
succeed” -- a fact of which Rousseau was well aware and
commented on often. What I am suggesting here is that the
possibility of transgender identification highlights the
artificiality of supposedly "natural" categories of gender.™

Politically, this means that "women's" participation in
the civic and martial practices culturally deemed
"masculine”" could radically wundermine the traditional
dichotomous construction of gender and the sexism it
generates.” In other words, "women's" transgressive
performance of the behaviors constitutive of «citizen-
soldiers should work to undermine the idea that "men" and

"women" must be restricted by the cultural imperatives of
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